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Old learning and the ambivalence of the reforming reader 
Post-Reformation antiquarians maintained complex and 
ambivalent relationships to the religious textual cultures of 
the Middle Ages. This article discusses two sixteenth-century 
annotators of The Prickynge of Love, a text that might easily 
be understood to be antithetical to Protestant forms of 
religiosity. A highly affective devotional work renowned for 
LWV³EORRGSLHW\´ this text nevertheless inspired 
constructive responses from two English reformist readers. The 
first, Stephen Batman, is well known to scholars of 
antiquarianism. The second is an anonymous churchman who 
represents those outside of elite ecclesiastical circles who 
engaged theologically with late medieval religious literature. 





seek to recuperate,´KDVEHHQSURIRXQGO\LQIOXHQWLDOLQ recent 
scholarship.1 This generation of antiquarians, Simpson argues, 
manifested a cognitive dissonance in that they lamented the 
destruction of monastic collections while at the same time 
they wished to bifurcate ³WKHEULOOLDQFHRIWKHLURZQDJH´
from a ³QHJDWLYHSHULRGHQGLQJLQWKHLPPHGLDWHSDVW´2 
Jennifer Summit expands upRQ6LPSVRQ¶VWKHPHGHPRQVWUDWLQJ
how Archbishop Matthew Parker and his book-collecting 
associate Stephen Batman held conflicting attitudes toward a 
OLWHUDU\KHULWDJHWKDWLQ%DOH¶s terms) included both 
³SURI\WDEOHFRUQH´DQG³XQSURI\WDEOHFKDIIH´3 John Bale and 
Stephen Batman similarly understood that WKH³SURI\WDEOH
FRUQH´HPEHGGHGLQWKH³DQFLHQW´PRQXPHQWVRIWKHSDVWwas 
needed to seed a new pastoral theology in the bright new age 
of reformation. Bale in a letter to Matthew Parker (dated July 
30, 1560) that FRPSODLQVRIWKH³ODPHQWDEOHVSR\OHRIWKH
O\EUDU\HVRI(QJODQGH´considers the obliteration of books as 
a tactic of the devil to hinder the project of battling the 
church in Rome²³DOOWRGHVWUXFW\RQRIOHDUQ\QJHDQGNQRZOHGJH
of thynges necessary in thys fall of Anticriste to be knowne, 
but the Deuyll is a knaue, they saye´4 %DOH¶VOHWWHUUHYHDOV
WKDWHYHQWKH³FKDIIH´²VRPHWLPHVHVSHFLDOO\WKH³FKDIIH´²can 
be used in the project of trumpeting the fall of the pope and 
his church, for VXFK³%DE\ORQ\VKWUDVKH´DOORZV3URWHVWDQWVWR
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trace the lineaments of Romish error. He highlights the 
example of the history of Roman popes attributed to Damasus, 
which Bale excoriates as a font of misinformation that was 
propagated in subsequent histories: 
Damasus the Spanyarde and byshopp of Rome, wrote de 
gestis Romanorum pontificum, I haue seane at Basyll an 
olde coppye therof . . . lete wyse men take hede of the 
decyt of that boke and suche lyke. . . . For therby haue 
all the hystorycall writers receyued deadly poyson by 
most notoryouse lyes.5 
 
Nonetheless, antiquarians such as Leland, Bale, and 
Batman also grasped WKHQHHGWRZLQQRZWKH³FRUQH´IURPWKH
³FKDIIH´LQUHVSHFWRISDVWRUDOHGXFDWLRQ%DOH¶VLaboryouse 
journey H[SODLQVWKDW/HODQGKDGKRSHGWKDW³WKHVFULSWXUHVRI
God might therby be more purely taught than afore in the 
5RPLVKSRSHVWLPH´DQG³WKDWDON\QGHVRIZLFNHG
superstycyons, and of the sophistical doctrines, myghte be 
removed hens´6 Yet Balealso hints in the Laboryouse journey 
DWWKHGLIILFXOW\RI³ZLQQRZLQJ´ and even suggests that the 
only way to preserve the good corn, at least initially, is to 
preserve everything%DOH¶VOHWWHUWR3DUNHUOLVWVERRNVDQG
texts all deemed in some way relatable to the needs of the 
Reformation, though the majority of them are not framed (not 
could be) within the ELQDU\RI³FRUQH´DQG³FKDIIH´7 The 
overarching problem with the despoiling of monastic libraries, 
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in the view of bibliophiles like Bale and Batman, was that 
such blind annihilation of books was far too crude a means for 
SXUJLQJ5RPLVKHUURUIURP(QJODQG¶VOLWHUDU\KHULWDJH,QVWHDG
of thoughtlessly dispersing (QJODQG¶VSDVWZULWLQJV, a much 
more nuanced process was required: individual books should be 
³SRO\VKHG´²as Bale said of medieval chronicles²cleansed of 
problematic and erroneous materials.8 Summit explains: 
This work of ³SROLVKLQJ´DV%DOHGHILQHVLW²as an act of 
UHVWRUDWLRQWKDWUHPRYHV&DWKROLF³EOHPLVK´DQGWKXV
recovers chronicle for Protestant use²shows that 
processes of selection and purification take place in 
Reformation libraries not only from book to book, as some 
are selected for preservation whilst others are rejected, 
but also within books . . . the work of distinction 
extended to the act of reading itself.9 
This article looks at cognate processes of cultural 
preservation across the epochal medieval Catholic/early modern 
Protestant divide that Simpson and others have argued was 
being constructed at precisely this historical moment. 
Scholarship, epitomized by the work of Simpson and Summit, has 
rightly taken up issues of periodization and the conflicted 
nature of Tudor antiquarian encounters with a newly 
constructed and often demonized medieval past. However, 
relatively little scholarship documents post-Reformation 
engagements with actual books and the often productive 
processes of rehabilitating texts that had become doctrinally 
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problematic in Elizabethan England. Stephen Batman exemplifies 
the process of antiquarian recovery of ancient texts following 
the dissolution of the monasteries and the willed destruction 
RI(QJODQG¶V&DWKROLFSDVWduring the Henrician Reformation. 
This is not antiquarianism for its own sake: books are not 
rescued out of a general respect for the past, for their 
material value, for the historical insights they may impart, 
or because they look good on shelves. This process of recovery 
involves carefully selecting what is worth preserving, what 
can be beneficially discarded, and what can be made to serve 
present needs. Another form of preservation involves working 
inside books themselves in the manner of %DOH¶V³SROLVKLQJ´ 
We offer a detailed account of acts of discrimination, 
approbation, and rejection that occurred within actual books. 
Batman and the anonymous annotator we discuss pay careful 
attention to a medieval devotional text, The Prickynge of 
Love, to disentangle sound teaching from false and to discern 
which aspects are compatible with the new order of Anglican 
reformed theology. We offer a close reading and theological 
contextualization of their engagements with this medieval 
devotional text. 
  
Stephen Batman reading The Prickynge of Love  
On October 14, 1578, Stephen Batman (ca. 1542±1584), scholar, 
antiquarian, and Church of England clergyman, purchased a 
small late medieval miscellany containing five religious texts 
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for the sum of 18 pence.10 The manuscript, now Cambridge, 
Trinity College, MS B.14.19, was one of several collected by 
Batman containing Middle English devotional texts, including 
Piers Plowman, Ancrene Riwle, The Mirror of St. Edmund, The 
Doctrine of the Heart, A Treatise of Privy Counselling, The 
Cloud of Unknowing, as well as a volume of Wycliffite 
commentaries on the Gospels, and another of extracts from the 
Wycliffite Bible.11 The keen interest that Batman took in 
medieval religious writing and particularly in Middle English 
devotional texts is particularly evidenced by the Trinity 
manuscript, which, in addition to the pseudo-Bonaventuran 
Prickynge of Love and Meditations on the Supper of Our Lord 
and the Hours of the Passion, contains 7KH&KDVWLVLQJRI*RG¶V
Children5LFKDUG&DLVWUH¶V+\PQDQGDVKRUW%HUQDUGLQH
treatise on discerning fleshly desire. Prefacing The Prickynge 
of Love is the following comment written by Batman, which 
provides us with some insight into his perspective on, and 
esteem for, pre-Reformation English devotionalia: 
In mani placis of this Stimulus amoris this pricke of 
Love, are veraye good & sounde documents of scripture, 
and what the reste are, consider the tyme. He is no wyse 
man that for the haueng of spiders, scorpions, or any 
outher noysom thinge in his howse will therefore set the 
whole howse on fier: for by that meanes, he 
disf[u]rnisheth himselfe of his howse: and so doo men by 
rashe b[u]rneng of ancient Recordes lose the knowledge of 
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muche learnenge: there be meanes and wayes to presarve 
the good corne by gathering oute the wedes. S. B. (fol. 
67v)  
 
These comments, the implications of which will be explored in 
this essay, register a respect for past devotional writing far 
from the norm of the day, and they provide some rationale for 
%DWPDQ¶VDPELWLRXVDQWLTXDULDQHIIRUWVWRVDYHERRNVLQ
manuscript and print for posterity. That much of the impetus 
IRU%DWPDQ¶VERRN-saving enterprise was derived from his 
association with the remarkably erudite circle of Archbishop 
Matthew Parker (1504±1575) has been amply documented.12 If we 
believe his own account, Batman was the most prolific of a 
group of scholars supported by Parker to salvage the learning 
in old manuscripts that might otherwise be lost or neglected; 
in his The Doome warning all men to the Judgemente (1581), 
Batman remarks that with the dissolution of the monasteries 
³WKHLU/LEUDULHVZHUPRVWYWWHUO\VSR\OHG, to the great hurt 
and hindraunce of leDUQLQJ´DQGKHQRWHVthat his book-
collecting efforts concentrate on the broad subject areas of 
³'LXLQLWLH$VWURQRPLH+LVWRULH3KLVLFNHDQGRWKHUVRI
sundrye Artes and Sciences.´13 It was under the patronage of 
Parker that Batman claims to have accumulated 6,ERRNV³E\
P\RQHO\HWUDXDLOH´PDQ\RIZKLFKZHUHVXEVHTXHQWO\GHSRVLWHG
by Parker himself in Corpus Christi College, Cambridge.14 
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  There can thus be no doubt that the association with the 
Parker household provided the funds and motivation for 
%DWPDQ¶VDQWLTXDULDQ]HDODQGGHWHUPLQDWLRQWRSUHVHUYHZKDW
he saw as ³PXFKOHDUQeQJH´LQDQFLHQWGRFXPHQWV+RZHYHUDV0
%3DUNHVQRWHVLQDQHVVD\RQ%DWPDQ¶VPDQXVFULSWV³KHZDV
not an antiquarian for its own sake; he read, published, and 
collected printed books and manuscripts for other reasons as 
ZHOO´15 :HZDQWKHUHWRGHYHORSDVXJJHVWLRQLQ3DUNHV¶s essay 
that Batman took a utilitarian approach to the spiritual 
writing of the past, and that as a minister in the established 
Church he sourced Middle English devotional writings for 
material for sermons and pastoral guidance.16  
  %DWPDQ¶VDQQRWDWLRQVDQGRFFDVLRQDOJORVVHVLQWH[WVVXFK
as The Doctrine of the Heart, the Mirror of St. Edmund, and 
7KH&KDVWLVLQJRI*RG¶V&KLOGUHQ show that he took a keen 
interest in Middle English devotional literature; the works 
annotated all contain extensive resources for the management 
of spiritual ambition, and all make rich use of the sort of 
vivid and homely imagery that would have been popular in 
sermons. In British Library, MS Harley 2373, which contains 
Benjamin Minor, The Cloud of Unknowing, and The Book of Privy 
Counselling, Batman provides occasional marginal annotations, 
noting, for instance, gradations of spiritual progress 
³FRPPRQ´³VSHFLDO´³VLQJXODU´³SHUI\W´WKDWPLJKWKDYH
guided him in the pastoral monitoring of individual spiritual 
progress, and he marks or underlines occasional passages 
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relating to conventional issues of pastoral guidance such as 
penitence, discretion, and the discernment of spirits. As A. S. 
G. Edwards has noted, Batman even transcribed in totality the 
treatise for contemplatives, The Book of Privy Counselling, 
into what is now Harvard University, Houghton Library MS f Eng 
1015, copying from yet another medieval source book, now 
Cambridge University Library, MS Ii.vi.31.17 Batman inserted a 
series of glosses into both books (sometimes, though not 
always paralleled in each volume), which range from 
explanatory treatments of difficult Middle English words to 
notes reflecting current theology and explaining the meaning 
RIKLVPHGLHYDOVRXUFH(GZDUGVQRWHV³KRZPDUNHGO\
unpolemical or [un]explicitly anti-Catholic most of his 
DQQRWDWLRQLV´DQGLVHYHQRQRFFDVLRQ³SRVLWLYHO\
approbatory´18  
  The Trinity College manuscript containing The Prickynge 
of Love, the Middle English adaptation of the Latin Stimulus 
Amoris in all probability written by Walter Hilton, an 
Augustinian canon writing in the late fourteenth century, 
JLYHVXVVRPHIXUWKHULQVLJKWLQWR%DWPDQ¶VSULRULWLHV19 It is 
clear that he esteems the text for its relevance to his own 
WLPHDQGIRUWKH³OHDUQeQJH´LWFDQLPSDUWWRWKRVHZLOOLQJWR
MXGJHWKH³DQFLHQW´ZRUNIDYRUDEO\RQLWVRZQWHUPV%DWPDQ¶V
annotations of The Prickynge of Love are rather few and far 
between; sometimes they appear in the outer margins where a 
substantial portion has been lost due to later cropping of the 
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Trinity manuscript. Whatever can be read, however, does 
provide us with some insight into the uses that Batman found 
for the sort of passages that particularly appealed to him. 
Apart from some sporadic endorsement of the chapter on the 
Pater Noster ³$GHXRXݩWHH[SRVLFLRXQRIìHSDWHUQRVWHU´LW
is particularly clear that the attention of Batman is caught 
by a number of striking formulations in the medieval text. For 
example, the Middle English describes one who despises God as 
³more erþely þanne erthe, nesshere [softer] þanne watir, more 
veyn þenne þe eyre, and more brennande [burning] in luste 
þenne þe fere is in hete, he is harder þanne a stone, fellere 
[crueler] DݩH\Q hym-self þanne a wylde beste´; Batman then 
repeats this passage in the margin with some modernization of 
spelling and punctuation.20 Likewise, a bit further down in the 
margin (fol. 88v) he rewrites the following passage (with a 
few archaisms updated)³ëHHUìHVH\WKZ\EHUH,VRFKHD
creature vn-swolued [unswallowed], þe water seiþ, wy bere I 
soche a theef vn-GURZQHGìHH\ݩHU VH\WKZ\ݩHXH,KLPEUHHì
þe feer [fire] VD\WKZK\EUHQQH,QRWK\PݩHH	KHOOHVH\WK
Z\GUDZH,QRWWRPHVRFKHDIHORXQQ´ (56).  
  There is thus some indication that Batman was actively 
quarrying The Prickynge of Love, along with other of his 
Middle English devotional materials, for interesting 
rhetorical turns and ornament; passages of paradox, simile, 
and repetition appealed strongly to Batman, who appears to 
have been looking for striking sound bites with a didactic 
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thrust to incorporate into his preaching. That this particular 
text could have provided useful material for sermons and 
pastoral guidance, and generally appealed in a post-
Reformation environment, should not surprise us: The Prickynge 
of Love offers a particularly rich mosaic of material relating 
to spiritual guidance, the discernment of spirits, and the 
management of spiritual ambition. It presents an unswerving 
Christocentric focus of sustained meditations and prayers, 
often conveyed through a fully mobilized repertoire of 
invocation, metaphor, paradox, and other ambitious rhetorical 
techniques.  
  It has been noted that, as Hilton renders the Stimulus 
Amoris available to readers in the English language, he 
produces a text characterized by a thoroughly Christocentric 
emphasis that is not a prominent feature of the Latin source.21 
In almost every chapter of the English adaptation, theocentric 
references in the Latin are modified by an appeal to Christ, 
creating DFRQVWDQWIRFXVRQ&KULVW¶V3DVsion and his salvific 
works. An equally notable feature of the Middle English 
adaptation is a carefully articulated theology of gracethat 
emphasizes the power of the divine will to grant or withhold 
grace and sweetness in devotion. In the theology of The 
Prickynge of Love, salvation is regarded predominantly as 
being humanly unattainable. Spiritual progress can occur 




  These emphases, which promote specific theological 
priorities in the Middle English, worked to ensure the later 
appeal of The Prickynge of Love as a resource for post-
Reformation preaching. The long meditative glosses on central 
prayers like the Pater Noster (Prickynge, chap. 36), judging 
from manuscript evidence discussed below, conveyed the 
usefulness of the text and established its concordance with 
the theological priorities of the mid-sixteenth century and 
beyond. Furthermore, The Prickynge of Love is largely free of 
the KRVWPLUDFOHVVDLQWV¶OLYHVDQGQXPHURXVexempla that 
are common features of late medieval sermon literature and 
appear in some of the sermons published by early English 
SULQWHUVIURP&D[WRQRQZDUGVXFKDV-DFREXV9RUDJLQH¶V
Legenda Aurea, the anonymous Quattuor Sermones, and John 
0LUN¶VFestial. As Helen Spencer notes, the word narrations, 
ZKLFKLQ0LUN¶VRZQXVDJHGHVLJQDWHVexempla and stories from 
VDLQWV¶OLYHV³KDGEHFRPHDORDGHGZRUGLQ5HIRUPLVWSROHPLF´
and was dismissed above all for being unscriptural.22 It is 
revealing that in the opening nota (quoted in full above) that 
Batman specifically intended to preface The Prickynge of Love, 
he commends this text for what is termed ³YHUD\HJRRG	VRXQGH
GRFXPHQWVRIVFULSWXUH´7KHZRUGLQJKHUHVXJJHVts that Batman 
values the text precisely for the way it avoids certain kinds 
of unscriptural augmentation and provides instead layers of 
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meditative and penitential gloss focused closely on the 
FHQWUDOJRVSHOQDUUDWLYHRI&KULVW¶V3DVVLRQ 
  In recommending the reading and preservation of a text 
like The Prickynge of Love, Batman was guided by his own 
personal piety, and we see in some of his annotations attempts 
to accommodate the devotional writing of an earlier epoch to 
his own beliefs and specifically to what Rivkah Zim terms a 
³PRUDOLPSXOVHWRZDUGV3URWHVWDQWHGLILFDWLRQ´23 Thus when 
Batman, in his copy of the Mirror of St. Edmund now in Oxford, 
%RGOHLDQ/LEUDU\06JORVVHV³SXUJDWRU\´LQWKHWH[WDV
³WUREOHRIFRQVFLHQFH´LQWKHPDUJLQWKLVUHJLVters both 
respect for the pre-Reformation spiritual heritage and an 
attempt to assert its usefulness in a new cultural location. 
Here is none, or at any account very little, of the rejection 
RIVXFKGRFWULQHDVIDOVHHUURQHRXVRUDV³URPLVK´RU
³SDSLVWLFDO´WKDWZHPLJKWRWKHUZLVHH[SHFWIURPWKLVSHULRG¶V
religious writing and polemic; instead the emphasis is on the 
contemporary spiritual relevance of what Batman sometimes 
WHUPV³SDSLVWLFDO´WH[WVDQGWKHDSSOLFDWLRQRIPHGLHYDO
devotional literature to a Protestant rationale of moral and 
religious instruction. 
  But, crucially, Batman is also capable of distancing 
himself from what he sees as the errors of the past. As he 
notes at the beginning of the Psalter of St. Jerome in Oxford, 
Bodleian Library, MS %RGOH\³KHUHLVWREHVHQQHWKH
ignoraunce of tyme past / praie that soche tyme be neuer a 
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JD\QH´24 Crucially for Batman, careful discernment, understood 
as rational theological judgment, must be applied to doctrine 
propagated in past devotional writing; only through the power 
of discernment can one assess the value of such doctrine, 
winnowing the ³IDOV´WHDFKLQJRIWKHROGRUGHUIURPYDOLG
teaching that can provide a lineage for sound reformed 
theology. Batman often underscores this practice of informed 
assessment²³to presarve the good corne by gathering oute the 
ZHGHV´DVhe notes in the Trinity manuscript, clearly alluding 
to Matthew 13:29±30²sometimes in brief verse exhortations to 
readers such as we find in Cambridge, Magdalene College, MS 
Pepys 2498: 
 
Let reason Rule the, that thus booke shall reede;  
Miche good matter shalt thow finde in deede 
Thowghe some bee ill, doo not the reste dispize 
Consider of the tyme, else thow art not wize.25 
 
In stressing the necessity for reasoned judgment, Batman 
shares a preoccupation with the virtue of discernment also 
embedded in The Prickynge of Love, but his priorities are 
markedly different from his medieval text. In the Prickynge, 
judgment and discernment never trespass into the arena of 
speculative theology: the idea of discernment concerns itself 
almost entirely with the discernment of spiritual impressions 
that an individual may receive, and it seeks to indicate a 
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secure course amidst spiritual stirrings and conflicted 
inclinations of the soul. By contrast, Batman foregrounds 
reason as the faculty that discriminates valid from invalid 
doctrine: his interest is perhaps more closely affiliated with 
another late medieval tendency, represented in exemplary 
fashion by Reginald Pecock (ca. 1395±ca. 1460), who advocates 
reasoned MXGJPHQWWKH³GRRPRIUHVRXQ´LQ3HFRFN¶V
terminology) in the attempt to reassert orthodoxy and 
determine truths of theology and moral teaching.[AU: A note is 
needed here citing Pecock in full] In both Pecock and the 
annotations of Batman, the discipline of discretio spirituum 
is understood predominantly as the innate capacity of rational 
judgment in all individuals that enables the distinction 
between sound and false teaching. 
  In the annotations of Batman, we note a remarkable 
admiration for past learning, along with a determination to 
preserve it in order, finally, to let others judge its 
validity. When we turn to the extensive program of post-
Reformation annotation in another manuscript of The Prickynge 
of Love, Yale University, Beinecke Library, MS 223, we see 
what the process of discernment advocated by Batman looks like 
in the hands of someone with considerable theological 
training, very possibly a person much closer to the front line 
of pastoral education in tune with the latest reformist 
theology. 
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  We believe that the annotations of Batman and the 
particular interest he took in The Prickynge of Love point to 
the theologically considered approach of the Beinecke 
annotator, who systematically studies the theology of this 
text in order to distance himself from pre-Reformation 
³HUURU´EXWHTXDOO\WRWUDFHDKLVWRULFDOOLQHDJHIRUVRXQG
and reformed doctrine. Roughly contemporaries, Batman and the 
Beinecke annotator to whom we now turn, agree on the relevance 
of The Prickynge of Love in their own time; in their 
understanding, it is not the case that the entire text 
represents the Catholicism of Rome, but only that its obvious 
errors do.  
 
The annotations in Yale University, Beinecke Library, MS 223 
The annotator of Yale University, Beinecke Library, MS 223 has 
left us with an extraordinary record of engagement with The 
Prickynge of Love, providing a number of insights into how a 
theologically enlightened reader might engage with late 
medieval religious literature.26 This manuscript features a 
somewhat mixed dialect that indicates the book may have been 
penned in Norfolk in the early fifteenth century, with the 
exemplar for the text originating somewhere between 
Northampton (where the Prickynge was initially composed and 
transmitted, most likely LQ+LOWRQ¶V$XJXVWLQLDQSULRU\RI
Thurgarton) and southeast Lincolnshire. The manuscript was 
perhaps copied in one of the urban centers in Norfolk, such as 
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.LQJ¶V/\QQRUHYHQ1RUZLFKZKHUHWKHWH[WZDVH[SDQGHGWR
include some additional and newly translated chapters from the 
Stimulus Amoris.27 There is some material evidence in the book 
for fifteenth-century reading activity pointing to an 
educated, spiritually ambitious reader, who pens commentaries 
beside a number of passages concerned with spiritual self-
improvement, and who writes in an elegant, practiced anglicana 
script.28 The book may well have come into the secondhand book 
market following the break-up of a monastic house. The 
manuscript was handsomely made, written in a fine textura 
quadrata in the first half of the fifteenth century, and may 
well have been produced for, or within, a house of 
professional religious, a transmission setting in which the 
Prickynge is regularly found. Such a provenance is strongly 
hinted at by the unique version of the text found in the 
Beinecke manuscript, which contains five interpolated chapters 
otherwise not found in the English adaptation of Stimulus 
Amoris:KRHYHUH[SDQGHG+LOWRQ¶VWH[WPXVWKDYHKDGDFFHVVWR
the Latin source, translating the additional chapters from the 
Stimulus and including these in the Prickynge according to the 
original schema of chapters as found in the Latin original.29 
This endeavor to expand the Prickynge reveals adaptors who not 
only have extended access to the Stimulus, but possess the 
erudition to perceive that certain, apparently useful chapters 
KDGEHHQRPLWWHGLQ+LOWRQ¶VYHUQDFXODUYHUVLRQDQGWKH
necessary translation skills to rectify the absence.30 The fact 
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that the Beinecke manuscript is unique in preserving these 
chapters suggests that the producers of this book were either 
directly responsible for the additions, or were somehow linked 
to those responsible for extending the Prickynge. Such factors 
make a scenario of learned monastic production and 
transmission very likely. 
The sixteenth-FHQWXU\UHDGHU¶VLQWHUDFWLRQVZLWKWKHWH[W
reveal a few facts that can help us broadly situate him, at 
least temporally. He probably penned his messy secretary 
scrawl into the manuscript between 1560 and around 1600, with 
the terminus post quem pURYLGHGE\WKHDQQRWDWRU¶VGLUHFWDQG
implied use of the Geneva Bible which was almost certainly at 
his elbow as he engaged with the Prickynge. This hugely 
popular English translation of the Bible had been produced by 
H[LOHVIURP0DU\7XGRU¶V(QJODQGLWZas dedicated to 
Elizabeth I and was quickly disseminated in England after its 
first publication, before being printed there following the 
death of Archbishop Parker in 1575.31 Although it was glossed 
with Calvinist-inflected commentaries, the Geneva Bible was by 
no means the marker of a Puritan in the late sixteenth 
FHQWXU\$NLQWR5DOSK+DQQD¶VGHVFULSWLRQRIWKH:\FOLIILWH
Bible in the late fourteenth and early fifteenth centuries, so 
it was with the Geneva Bible: until the publication of the 
King James Bible, it was, for DOOLQWHQWVDQGSXUSRVHV³WKH
RQO\JDPHLQWRZQ´32 In terms of contemporary English 
translations, it was rivalled only by the impractically 
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PDPPRWKDQGLQRUGLQDWHO\H[SHQVLYH%LVKRSV¶%LEOHFRPSOHWHG
under Archbishop Parker in 1568 for use by the bishops and for 
parochial pulpit reading) until the printing of the King James 
Bible (1611), a publication which would take time to fully 
XVXUSWKH*HQHYD%LEOH¶VSRSXODULW\33 There were a number of 
other English versions of the Bible from earlier in the 
century, but none were so commonly owned as the Geneva 
translation. During its incredible run of around 140 editions 
(not merely print runs) between 1560 and 1644, the Geneva 
Bible was produced in a variety of often relatively 
inexpensive and utilitarian formats and thus became almost 
ubiquitous in late sixteenth-century England among moderate 
and Puritan and lay and clerical readers alike. It is worth 
noting, though, that in some places the annotator of Beinecke 
223 reveals knowledge of English scripture that extends beyond 
the Geneva Bible, potentially signalling his status as a 
churchman. Referring to 1 Kings 18, he names the Old Testament 
SURSKHWDV³(OLDV´[AU: cite fol. ref. for this] repeating the 
QDPHDVUHFRUGHGLQWKH%LVKRSV¶DQG&RYHUGDle Bibles, as 
RSSRVHGWRWKHIRUP³(OLMDK´SUHIHUUHGLQWKH*HQHYD
translation, and there is at least one other occasion in which 
the annotator seems to recall a reading that chimes more 
FORVHO\ZLWKWKH%LVKRSV¶%LEOHWKDQWKHWUDQVODWLRQLQHLWKHU
the Geneva Bible or other English translations.34 When taken 
into account with the theological knowledge of the annotator, 
WKLVPD\EHWKHEHVWFOXHWRWKHDQQRWDWRU¶VVWDWXVDVD
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reforming ecclesiast, someone who had years of exposure to 
several English biblical translations.  
 8QOLNH6WHSKHQ%DWPDQ¶VLQWHUDFWLRQZLWKPDQ\RIWKH
medieval manuscripts he owned and read, we cannot explain 
exactly how the Beinecke annotator gained access to the 
manuscript or pin down an original provenance for the book. 
His engagements with the text can seem strangely dissonant: he 
is simultaneously outraged and complimentary, sectarian and 
RSHQKHPLJKWHYHQVRPHWLPHVEHGHVFULEHGDV³KRVSLWDEOH´
toward the powerfully affective late medieval devotional 
text.35 He establishes the utterly dissolute state of 
GHYRWLRQDODQGSDVWRUDOSUD[LVZLWKLQWKH³URPLVKFKXUFK´
while KLJKOLJKWLQJUHDGLQJVWKDWFKLPHZLWKWKH³GRFWU\QHRI
WKHUHIRUPHGFKXUFKHV´[AU: again, supply fol. ref. for these 
quotations] institutions that are presented as being 
ideologically unified against the depraved Roman Catholic 
other. Indeed, as we shall see, some of the issues raised by 
the annotator would not have been accepted by all of the 
reformed churches, but such a homogenizing impulse was common 
among English sixteenth-century reformers. Particularly when 
IDFHGZLWKWKH³FRPPRQHQHP\´DVZDVWKHFDVHLQWKHSDJHVRI
%HLQHFNH³PLWLJDWLQJ . . . GLYLVLRQV´DQGSUHVHQWLQJD
united front against Roman Catholicism was typical.36 
Nevertheless, the annotator painstakingly works through the 
manuscript not only to point out heresy and error, but also to 
recuperate worthy devotions and articulations of theological 
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perspectives which he can appropriate to the cause of his own 
reformist beliefs. One of his most telling declarations occurs 
near the opening of the manuscript: 
It is sayde by an auntient learned writer that there is 
noe doctrine soe fals which doeth not mingle many good, 
true and wholesome instructions with the fals. For it is 
impossible that any doctrine shulde be soe 
superstishouse, hereticall or Idolatrous but that sume 
true doctryne shoulde be mengled with it and svme good 
will be allewayes mingled with it. But yeat according to 
the saying of the apostle a little leaveneth the whole 
lumpe,37 wherefore all though there be many good doctrines 
in this booke, yeat the evill that is mingled with it and 
obstinately styll defended by the romish church and her 
hereticall fryers and cardynalls hath made the whole 
corrupt by teaching . . . and by compelling there 




which contends that there is always truth embedded within even 
ostensibly corruptHG³GRFWULQH´²³nulla falsa doctrine est, 
quae aliqua vera non intermisceat´²and juxtaposes it with a 
mantra drawn from the apostle Paul, whose words are starker: 
³DOLWWOHOHDYHQHWKWKHZKROHOXPSH´ (1 Cor. 5:6)²a little 
evil, insidiously, will corrupt an entire body.39 The passage, 
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LIXQGHUVWRRGZLWKRXWWKHFRQWH[WRIWKHDQQRWDWRU¶V
engagements with the entire book, might suggest that 
$XJXVWLQH¶VPD[LPHPSOR\HGE\PHGLHYDOZULWHUVLQFOXGLQJ
Peter of Abelard in support of an ideal of religious 
toleration, has been superseded, that this book has been 
DGMXGJHGLUUHGHHPDEOHGXHWRLWVDGPL[WXUHRI³JRRG, true and 
ZKROHVRPHLQVWUXFWLRQVZLWKWKHIDOV´40 It becomes clear, 
KRZHYHUWKDWWKLVLVQRWRXUDQQRWDWRU¶VVHQVHRIWKHYDOXH
of the Prickynge. He is able to marry the responses of both 
Paul and Augustine in his approach to the book. For him, it is 
within the pastoral agenda and false devotional practices of 
WKH³URPLVKFKXUFK´WKDWHYLOGRFWULQHVDUHPDLQWDLQHG,WV
officers mingle good and bad, corrupting tKH³ZKROHOXPSH´RI
the Roman Catholic Church. As he engages ZLWK³VXSHUVWLVKRXVH, 
KHUHWLFDOORU,GRODWURXV´HOHPHQWVRIWKHPrickynge, the book 
mirrors for the reader the erroneous praxes of Rome in 
contrast to those held by members of the reformed churches. 
<HWLWLV$XJXVWLQH¶VWROHUDQWDSKRULVPWKDWZLOOXOWLPDWHO\
prove the greatest guide WRWKHDQQRWDWRU¶Vresponse to the 
WH[WDVKHFDUHIXOO\XQSLFNVWKH³PHQJOHG´VWUDQGVRIJRRG
theology from bad, corrupt devotional practice from wholesome 
piety. TKHDQQRWDWRU¶VFRPPHQWVDUHLQHIIHFWDQDSSDUDWXV
through which a reader might distinguish the valuable 




Mary and the saints 
Among the theological corruptions perpetuated by the Roman 
Catholic Church that the Beinecke 223 annotator notices in The 
Prickyne of Love, treating the saints, Mary in particular, as 
sharing divinity with God is highlighted most. Literally 
dozens of marks and marginal comments refer to claims for the 
powers of the Virgin that are adjudged by the reformist reader 
to be erroneous or heretical. On a number of occasions, the 
annotator finds chapters so replete with such errors that he 
signals their occurrences with an apparatus of marginal 
alphabetic sigla. In chapter 43 (fols. 98v±105v), a meditation 
on the Salve Regina, the annotator signals seventeen Marian 
errors, adding the letters A through Q in the margins in order 
to track them.41 7KHEDVLVIRUWKHDQQRWDWRU¶VREMHFWLRQLV
sometimes explained²³+HDUHDQHUURUWREH WDNHQKHHGRI´ is 
penned in the inner margin of folio 5r. At this point, 
+LOWRQ¶VWH[WLQYRNHV0DU\DVVDOYHfor spiritual suffering, 
VRPHRQHWRWXUQWRLQFDVHVZKHQDSHUVRQLV³goostli ZRXQGHG´
(Prickynge, 9). A bit further on, the Prickynge offers one of 
its most striking metaphors for veneration of Mary as motherly 
intercessor and Christ as salvator, in which the author 
LPDJLQHVPDNLQJDGULQN³IXORIhele´E\PL[LQJ³WR-gidere þe 
swete mylke of marie þe virgine with the blood of iKHVX´ (9). 
Perhaps surprisingly, in a post-Reformation 
pastoral/theological culture in which the devotional image was 
increasingly suppressed in favor of the word of the scripture, 
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WKHRIWHQJUDSKLFDQGFRUSRUHDO³EORRGSLHW\´WKDWLVVR
characteristic of the Prickynge is never in itself an issue 
marked for criticism by the reformed annotator. In fact, many 
chapters containing similar notions are commended as 




to make the blessed virgin a copartner with god in having 





opinion and herisye of the churche of rome, which all the 
UHIRUPHGFKXUFKHVGRJUHDWO\ODERXUWRKDYHDPHQGHG´42 For the 
annotator, Mary and the saints²akin to the rest of humanity²
are only ever vessels for the divine agency of God; they lack 
any potency in and of themselves to wield supernatural, 
LQWHUFHVVLRQDU\SRZHU,QWKLVWKHDQQRWDWRU¶VEHOLHIVDUH
consistent with his reformed perspective on free will and 
grace. His theological understanding of a heavenly autocracy 
rather than hierarchy is set out in a response to a prayer to 
Mary in the Prickynge:  
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Angells, saints, nor menne are Ioyned nor ought to be 
Ioyned . . . in rule withe god but are substituts and 
rulers vnto god, to rule where and howe god poynteth 
them. This prayer to the blessed virgin is a 
superstishouse, hereticall and Idolatrous prayer geving 
her such an absolute power over the heart and soule as 
god hath. (fol. 12r; Prickynge, 24)  
The demotion of Mary and the saints is entirely in line with 
both mainstream Anglican and Puritan thinking in sixteenth-
century England. The Thirty-Nine Articles of 1563, a set of 
doctrinal rules for the Church in England that came to be 
included in The Book of Common Prayer, which were capacious 
enough to encompass both moderate and Puritan perspectives, 
invokes the idea of saintly intercession briefly and 
dismissively. In the twenty-second article, dealing with 
pXUJDWRU\WKH³LQYRFDWLRQRI6DLQWHV´LVPHQWLRQHGDPRQJD
OLVWRI³5RPLVKH'RFWULQH>V@´WKDWDUH³JURXQGHGXSRQQR
warrauntie of Scripture, but rather repugnaunt to the worde of 
*RG´43 The words and theology of the Thirty-Nine Articles are 
echoed in a number of critiques of Roman Catholic teaching in 
Beinecke 223, and in respect of Marian devotion in particular; 
for example, the chapter directing a meditation on the Ave 
Maria rejects this material as suiWDEOHIRU³QRHJRRG
christian . . . by cause it hath noe warrant . . . in holy 
VFULSWXUH´44 
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Despite the DQQRWDWRU¶Vcopious annotations, markings, 
and erasures responding to +LOWRQ¶VYHQHUDWLRQRI0DU\LW
would be wrong to see such engagement as an entirely negative 
reaction to this copy of the Prickynge. The fact that the 
annotator takes great pains to recuperate the text from what 
he saw as corrupting pastoral theology speaks to his 
conviction of the rich devotional worth of portions of the 
material. The error or heresy he finds and neutralizes is not 
LQWULQVLFWRWKHWH[WIURPWKHDQQRWDWRU¶VSHUVSHFWLYHEXWLV
partible, and once removed leaves valuable religious lore. We 
should see this excising of text that the annotator finds 
problematic less as a repressive act of violence against 
+LOWRQ¶VERRNand more as an attempt to salvage it, to 
UHFXSHUDWHLWIURPLWV³URPLVK´DIIOLFWLRQV7KHDQQRWDWRULV
able to strike lines through, such as these from a prayer to 
God: ³DQGIRUWKHVRXHUH\QHKoolynes of his blissed modre, and 
IRUGHVHUWHVRIVDLQWH)UDXQFHVDQGRIDOOHVD\QWHV´; and he 
can make manifest the heretical nature of this cancelled text: 
³$GDQJHURXVHKHULV\HRIWKHURPLVK.´Yet he nevertheless 
remains receptive to the positives in the book, stating at 
WKLVSRLQWWKDWWKH³PRVWSDUWRIWKLVFKDSWHUDJUHHWKZLWK
WKHGRFWU\QHRIWKHUHIRUPHGFKXUFKHV´ (fol. 7r; Prickynge, 
13). In fact, many more chapters in the book are approved than 
are marked as being of little value. Some twenty-one chapters 
of forty-four in the book are explicitly lauded, declared 
DSSURSULDWHZLWKLQWKHDQQRWDWRU¶VVHQVHRIUHOLJLRXV
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orthodoxy, usually with variants on the line above, that the 
chapter accords with the doctrine approved by the reformed 
churches and Holy Scripture. Only three chapters in the book 
are wholly dismissed by the annotator, of which all are 
entirely focused upon the Virgin Mary. Following the chapter 
on the Salve Regina, he writes:  
 
This chapter teacheth many corruptions, herisyes, 
superstitiouse and pernitiouse opinions of the church of 
rome which noe reclous nor good christian can embrace 
with a good conscience but will rather reprove and 
condemne all such evill opinions. (fol. 105r) 
 
The mention here of Christians rather than particular 
denRPLQDWLRQVLVDVLJQDORIWKHDQQRWDWRU¶VFRQVLVWHQWDLPWR
find common, universal religious values and devotional 
SUDFWLFHVDPRQJWKHUHIRUPHGFKXUFKHV7KHWHUP³&KULVWLDQ´LV
employed on a number of occasions, particularly relating to 
Christological prayers and meditations that the annotator 
believes will be widely beneficial. He commends, for instance, 
+LOWRQ¶V³YHU\JRGO\&KULVWLDQSUD\HU´IUDPHGDVEHLQJD
prayer from the penitent directed to Christ in relation to the 
Passion. The prayer meditates on &KULVW¶VVXIIHULQJDQG
encourages a posture of utter humility, of complete submission 
to the will and grace of God. This chapter, he announces 
³DJUHHWKZLWKGRFWULQHRIKRO\VFULSWXUH´DQGLV³JUHDWO\
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FRPHQGHGE\WKHGRFWU\QHRIWKHUHIRUPHGFKXUFKHV´ (fol. 33v). 
7KLVLGHDORIXWWHUVXEMHFWLRQWR*RG¶VZLOODQGJUDFHVR
fundamental to the soteriological theologies of the reformed 
churches and given its most substantial exposition in the 
WKLUGERRNRI&DOYLQ¶VInstitutes of the Christian Religion, 
is cruciaOWRWKHDQQRWDWRU¶VDGPLUDWLRQIRUWKHPrickynge. In 
chapter 5, +LOWRQ¶VXQGHUVWDQGLQJRIWKHYDOXHRIJRRGZRUNV
resonates powerfully with the generally accepted understanding 
in the reformed churches whereby salvation is granted only 
through faith in ChULVWDQG*RG¶VJUDFH7KHPrickynge 
FRQWHQGVWKDWWKHSHQLWHQWLV³IRXOHEL-JLOHG´LI³þow putt þy 
trist in þyn RZQHGHVHUWHV	LQìLJUHWHZHUNLV´ (36); in this 
the annotator finds what he already believes, the theology of 
justification, which, he writes, ³the reformed churches teache 
DQGVWHGIDVWO\EHOLHYH´DQGLV³EHOHHYHGE\DQ\FKULVWLDQ
FKXUFK´ (fol. 17r). Good works, according to this doctrine, 
have no intrinsic salvific value; as Caroline Stacey writes of 
the perspective formulated by Archbishop Cranmer for one of 
the English CKXUFK¶VKRPLOLHVRQSDVWRUDOWKHRORJ\³Good 
deeds can never avail to justification, but are the fruit of 
WKRVHZKRDUHMXVWLILHG´45 Justification necessarily precedes 
meritorious acts according to this doctrine, which may be 
traced within the theologies of Lutheran, Calvinist, and all 
major Protestant denominations in the sixteenth century.46 The 
issue is also highlighted on several occasions by Batman in 
his glosses within The Book of Privy Counselling. In Cambridge 
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University Library, MS Ii.vi.31, he inserts the following 
QRWH³WKHGHWKRI&KULVWLVWKHSXUJDWLRQRIVLQWREHOHXH
not only that he died but that his deth is oure Iustification, 
for wee being Iustified by faith are at peace with god through 
MHVX&KULVWRXUH/RUG´; he is glossing a sentiment in the 
PHGLHYDOWH[WWKDWLQWKH3DVVLRQRI&KULVW³þei scholen 
I\QGHJRRVWO\IRGHRIGHXRFLRQLQRZݩVRIILVDXQW	DERXQGLQJ
to the helþe & sauyng of here soules´47 The theology of 
justification operates within a nexus of other theological 
perspectives on free will and predestination, which are 
crucial to the soteriology of the reformed churches, and which 
the Beinecke annotator comments upon as he engages with the 
The Prickynge of Love. 
 
Free will 
It is well known that reformed theology rejected the idea of 
free will: as mankind is absolutely depraved and in thrall to 
VLQ*RG¶VJUDFHLVUHTXLUHGWRUHQHZWKHZLOOLQWKH
conversion of the elect. On this point, Calvin went 
significantly further than St. Augustine in allowing no place 
whatsoever to human free will in the scheme of redemption. In 
the Institutes, Calvin concludes, regarding the term free 
will, WKDW³EHFDXVHLWFDQQRWEHUHWDLQHGZLWKRXWJUHDWSHULO
it will be a great boon for the church if it be abolished. I 
prefer not to use it myself, and I should like others, if they 
seek my advice, to avoid LW´48 
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The reformed annotator follows this line, but as with so 
many of his notes in the Prickynge, those that pertain to the 
issue of free will register both dismissal and endorsement: 
GLVPLVVDORIZKDWWKHDQQRWDWRUWHUPV³IUHHZLOOKHUHVLHV´
that accord inordinate power to human volition to perform 
moral acts, and endorsement of those passages in the Middle 
English text that are seen by the annotator to accord with 
reformed doctrine that denies free will and insists on the 
all-ruling providence of God. But WKH%HLQHFNHDQQRWDWRU¶V
endorsement dominates his response to the Prickynge¶V
engagement with the subject of human will; if he adheres to 
$XJXVWLQH¶VGLFWXPWKDWVRPHJRRGPXVWEHHPEHGGHGZLWKLQD
largely corrupt doctrinal schema, then it is perhaps on this 
key topic that he finds most to agree with. Moreover, and in a 
remarkable strategy of appropriation, he uses the Prickynge to 
provide a lineage for reformed doctrine, effectively invoking 
WKHWH[W¶VSRVLWLRQRQKXPDQYROLWLRQDQGGLYLQHVRYHUHLJQW\
as a corrective against what is regarded as a predominant 
voluntaristic strand in the theology of its own time. 
  ,WVKRXOGEHVDLGWKDWWKHDQQRWDWRU¶VSUHRFFXSDWLRQZLWK
free will is not easily demarcated among his comments, as it 
feeds into and shapes other doctrinal concerns, most notably 
in those glosses that concern salvation and predestination. 
The brief observations below examine shared ground between the 
DQQRWDWRU¶VUHIRUPHGWKHRORJ\DQGWKHWKHRORJ\RIWKH0LGGOH
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English text, concentrating on comments by the annotator that 
engage with the issue of free will exclusively and directly.  
  The two chapters of the Middle English text that spark 
VXEVWDQWLDOUHVSRQVHRQWKHLVVXHDUHFKDSWHUV³+RXDPDQ
shal stire hym-self to loue god and to kyndel his herte in his 
ORXH´DQG³$ݩH\QVWSURXGHPHQWKDWWHSUHVXPHQRIKHP-
VHOI´2ISDUWLFXODULQWHUHVWLVFKDSWHUZKHUHWKH
marginal notations on the subject of human volition show the 
DQQRWDWRU¶VILUPJURXQGLQJLQDUHIRUPHGGRFWULQHWKDWLQVLVWV
on total depravity without free will, seeing good choices as 
RFFXUULQJE\QHFHVVLW\DQGRQO\DVDFRQVHTXHQFHRI*RG¶V
grace and predetermination of human acts. One annotation 
specifically targets a passage by Hilton on the divine mercy 
WKDWDQVZHUVPDQ¶VGLVobedience, and it is worth quoting this 




wenne þou smote hym and woundid hym in maner as a 
wode [mad] seek [sick] man smyteþ a leche 
>SK\VLFLDQ@WKDWZROGHKHOHK\PݩLWKHIRU-bare þe 
& a-ݩH\Q\VìLZille stired þe for to leue synne and 
serue hym. A fro wat perelis, fro wat myscheues & 
fro what synnes haþ he delyuerid þe? I hope þou can 
not rekeny all. And whi dide he þus to þe? Soþeli 
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[Truly] for noon othir chesoun [reason] but for he 
loued þe. (Prickynge, 79) 
 
+HUH+LOWRQ¶V0LGGOH(QJOLVKUHQGLWLRQDGGVDGLPHQVLRQWKDW
is not developed in the Latin Stimulus Amoris and which seeks 
WRLQVWLOLQUHDGHUVDFRQVFLRXVQHVVRI*RG¶VVRYHUHLJQZLOO
DQGIUHHO\JLYHQPHUF\,QDQDUWLFOHRQ+LOWRQ¶VWUDQVODWLRQ 
and adaptation strategies in The Prickynge of Love, J. P. H. 
&ODUNQRWHV³DFDUHIXOHPSKDVLVLQWKH(QJOLVKYHUVLRQRQWKH
WKHRORJ\RIJUDFH´49 Clark gives several examples of how the 
English augments the Latin source with passages that 
XQGHUVFRUHWKH³ZRndiUOLEHUDOO´SRZHURI*RGWRIUHHO\JUDQW
and withdraw grace and justification; as the quotation above 
VXJJHVWVJRRGDFWVDUHQHFHVVLWDWHGE\*RG¶VJUDFHDQGDUH
unattainable on a purely human basis.50 It is to additions such 
as these, which provide added precision about the necessity of 
infused divine grace and justification, that the reformed 
annotator responds particularly favorably. In the margin next 
WR+LOWRQ¶VLQWHUSRODWLRQKHUHPDUNV 
 
Note the thraledome of mans will & tyll it be made 
free by grace to will that which is good which 
confuteth the doctryne and error of free will and 
agreeth [to] the doctrynes o[f] the reformed 
churches. (fol. 39r)  
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It is clear here that the annotator sees continuity in the 
transition from pre-Reformation theology to a contemporary 
dismissal of the freely willed nature of human moral acts. He 
finds an echo in the text for his own conviction that man 
ODFNVWKHIUHHGRPWRGRULJKWXQWLO*RGHQDEOHVPDQ¶VZLOOWR
perform morally virtuous deeds through his infused grace and 
justification. Two identical marginal notes in the same 
FKDSWHUVLPLODUO\SRLQWWR³DQRWKHUDUJXPHQW[to] confute the 
HUURURIIUHHZLOO´RQHof them adding further substance to 
the perceived accord between pre- and postreform teaching on 
the subject of human volition (fols. 41r±v). In this note, the 
reformed denial of free will is stated with admirable clarity:  
 
This chapter agreeth very fully with the doctryne of 
the reformed churches touching the opinion of free 
will, whoe stedfastly holde that all mennes wills 
are in bondage to synne soe that they will not doe 
noe thing but that which is evill vntyll by grace 
the will be chaunged and made free both to will and 
doe that which is good. (fol. 41r)  
 
Interestingly, this recorded opinion by the annotator glosses 
a passage in the Middle English, which, as in the example 
above, is also an original interpolation by Hilton into his 
source text. This passage reflects a characteristic Pauline 
emphasis that LVRIWHQIRXQGLQ+LOWRQ¶VDGGLWLRQV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But well I wot [know] lord, I mai not loue þe but 
ݩLI,KDXHKLW[hope] of þe. For seynt poule seyth 
þat þe charite of god is helte [poured] in-to oure 
hertis onl\ìRXUݩHìHKROLJRVWHìDWLVݩHXHQWRYV
$JRRGORUGLKHVXݩ\XHXVìDWJRRGVSLULݩWHVHQGH
in-to oure hertes þi holi VSLULݩWHìDWZHPD\ZLWK
seynt poule crie to þe, Abba þe fadir. (Prickynge, 
83)  
 
In this case in particular, the Beinecke annotator finds 
strong ground for agreement with the teaching of the 
Prickynge. The strategy employed in his approving notes is 
twofold. First, continuity is established between pre-
Reformation and reformed theology on the subject of free will. 
The quotation from Paul (Rom. 5:5±6) inserted by Hilton 
provides fertile ground for establishing such concurrence 
across a cultural divide and reminds us that, for Protestants, 
justification by faith and divine grace in justifying sinners 
were understood to be at the heart of Pauline theology. 
Applying his determined and enterprising hermeneutics, the 
annotator finds validation in his text for a reformed 
separation of the virtue of justification from human volition: 
PDQLVXQGHUVWRRGWREHWKHSDVVLYHUHFLSLHQWLQZKRP*RG¶V
FKDULW\LV³KHOWHLQ-to oure hertis onl\ìRXUݩHìHKROLJRVWH
ìDWLVݩHXHQWRYV´6HFRQGO\WKHSDUWLFXODUHPSKDVLVRQWKH
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theology of grace in the Prickynge is invoked by the annotator 
WR³FRQIXWHWKHHUURURIIUHHZLOO´fol. 41r)²a phrase he 
repeats several times in his annotations²and to rebuke those 
who see goodness as coming from oneself. According to the 
reformed position of the sixteenth-century annotator, there 
FDQEHQRTXHVWLRQRIYROXQWDU\FRRSHUDWLRQZLWK*RG¶VVDYLQJ
grace. 
  The annotations to chapter 30 concern this aspect 
primarily and provide more direct linkage between a belief in 
free will on the one hand and error and pride on the other. 
Where the Middle English states, ³ZHQHVWìRX[do you think] 
þat ony gode [good thing] cometh out of þi-seelf? ۀif þou wene 
so, þou makist þi-VHOIDJRG´(Prickynge, 153), the annotator 
agrees and provides added and updated pUHFLVLRQ³WKHQRXU
free will when it is good is the gyft of god according to the 
GRFWU\QHRIWKHUHIRUPHGFKXUFKHV´ (fol. 77r). Similarly, when 
he comes across the exclamation in the Prickynge WKDW³,PD\
not make ful a seeth [fully atone] for my gyOWHV´(156), he 
comments, ³QRWHWKDWPDQLVYQDEOHWRPDNHVDWLVIDFWLRQvnto 
JRGIRUKLVV\QQH´ (fol. 78v). This involves categorical 
denial that Christians may exercise the free will to act and 
make choices in a way that determines their salvation or 
damnation. In other notes, this same concern is brought out 




Predestination and election 
Although the Beinecke DQQRWDWRULVDEOHWRKLJKOLJKW+LOWRQ¶V
discussion of free will as exemplary, in related 
soteriological issues, including references to predestination, 
he feels compelled to point out what he deems as serious 
errors in the Prickynge. Much of the matter in the Prickynge 
makes sense in light of an acceptance of predestination and of 
a chosen elect, as our annotator no doubt recognized. The 
Prickynge dedicates the entirety of chapter 33 to combating 
the despair that might arise from contemplation of 
predestination, particularly the diabolically inspired 
melancholy arising from the belief that one may not be 
included in the chosen number who shall be saved (See 
Prickynge, 166±70). A section of this chapter is marked for 
approval by the annotator: ³QRWHtha[t] ac [according] to that 
whise is heare assumed vnto the next note agreeth [with] the 
docWU\QHRIWKHUHIRUPHGFKXUFKHV´(fol. 84v);[AU: That is, 
³QRWHWKDWDFFRUGLQJWRZKDWLVKHUHDVVXPHGWRWKHQH[WQRWH
DJUHHVZLWKWKHGRFWULQHRIWKHUHIRUPHGFKXUFK´This is very 
WRXJKWRGHFLSKHU,DPVXUHDERXWWKLVH[FHSWWKH³WKD>W@
DF´WKLVLVFOHDUO\³WKDFDF´ but what does it mean? I think 
WKHDQQRWDWRUPLVVSHOOV³WKDW´DV³WKDF´DQWLFLSDWLQJWKH
next word) DQGWKDW³DF´ may be an abbreviation for 
³DFFRUGLQJ´ZKLFKDOOPDNHVVHQVHLQWKLVFRQWH[WDQGKHOSs 
this quotation to read better. Is this OK with you?]and 
crosses in the margins demarcate useful text from the 
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obviously less worthy adjoining passage advising the afflicted 
person to appeal to the intercessionary power of Mary. The 
idea of predestination is not as unambiguously accepted in the 
Prickynge DVLWLVLQ+LOWRQ¶VVRXUFHWKHStimulus Amoris, 
though it is not explicitly refuted either. It is possible 
that the tempering of the more open discussion of 
predestination in the Stimulus has something to do with the 
increased association of the position with followers of the 
KHUHVLDUFK-RKQ:\FOLIRIZKRPVRPHEDVHGRQ:\FOLI¶V
understanding of the church as equalling those who will be 
VDYHGVW\OHGWKHPVHOYHVDVWKH³FRQJUHJDFLRQRIWUHZPHQ
SUHGHVWLQDWH	LXVWLILHG´51  
The fourteenth-century treatise differs most 
substantially from the Calvinist inflected theology of the 
DQQRWDWRULQVWUHVVLQJWKHXQNQRZDELOLW\RI*RG¶VMXGJPHQW
Particularly in the chapter headed ³+RZDPDQVKDORUGH\QHKLV
ìRXݩWHV, and þat he haue ay [constantly] JRGLQKLVP\QGH´
the Prickynge UHSHDWHGO\DUWLFXODWHVWKHLGHDRIKXPDQLW\¶V
inability to access divine foreknowledge³þou shalt not 
determyn fully, in þyn owne doom [judgement], wheþer þou be 
FKRVHQRUUHSURXHG´ (Prickynge, 90). Such a position invites 
an energetic response from the annotator, who reflects a 
Calvinist insistence on assurance regarding election and 
describes such uncertainty DV5RPH¶V³PRVWHGDungerous 
KHULV\H´ (fol. 44r).52 This sixteenth-century reader believes 
LQVWHDGLQWKHLGHDRIDVVXUDQFHIRU*RG¶VHOHFWWKDW
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DOWKRXJK³JRGVGRRme be hydden from vs, yeat by sume meanes as 
he hath revealed his doome we ought to know it and to be 
DVXUHG´ (fol. 44r). He finds confirmation in the portion of 
the scriptures that had since the time of Luther been 
understood by reformed theologians as key to understanding the 
New Testament²St. 3DXO¶VOHWWHUWRWKH5RPDQV53 
 
Therefore search the scriptures what they testifye of 
gods doome, as in the viiith to the romaynes it is sayde 
there is noe condemnation to them which are in christe 
Iesus etc.54. Reade the whole chapter and ther you shall 
see that the faythfull are and ought to be [certain] of 
ther election and assured saluation thourough the meritts 
of christ. (fol. 44r) [AU: A word seems missing and I 
have supplied [certain]. Is this OK? Clearly this is the 
PHDQLQJRIWKHFRPPHQWDQG³FHUWH\QHO\´LVXVHGDELW




in the Institutes, but it occupied relatively few English 
reformers, although the writings of one²the martyred John 
Bradford (ca. 1510±1555)²chime closely with the beliefs 
advocated by the Beinecke annotator.55 Bradford, in a letter 
sent from prison in support of the idea of assurance of 
HOHFWLRQDUJXHG³It overthroweth the most pestilent 
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SDSLVWLFDOSRLVRQRIGRXEWLQJ*RG¶VIDYRXUZKLFKLVYHU\
GXQJHRQRIGHVSDLUDQGFRQWHPSWRI*RG´56 The annotator of the 
Beinecke manuscript likewsie responds forcefully to the lack 
RIFHUWDLQW\KHSHUFHLYHVLQ+LOWRQ¶VVWDWHPHQW: ³:HVKXOKRSH
	WULVWHWREHVDDIìRURXJRGGLVPHUF\´ (Prickynge, 90), again 
referring to the Pauline chapter cited earlier: 
 
This is noe doubtfull hope but an assured hope, noe 
doubtful truste but an assured trust, as the apostle 
witnesseth in the viij to the romans . . . true beleevers 
whoe not withstanding the feare they have of there owne 
synne and frayiltye, yeat rest styll assured of gods free 
mercye and pardone of all there synns thourough the 
meritts, death and passion of Iesus Christe. (fol. 44v)  
 
The annotator cites another biblical authority, this time 
(FFOHVLDVWHVLQKLVWKLUGUHVSRQVHWRWKLVFKDSWHU¶V
continued musings RQKXPDQLQDELOLW\WRGLVFHUQ*RG¶V
judgment, where the fourteenth-century text argues that no man 
NQRZVIRUVXUH³VLNHUOL´ [90]ZKHWKHUKHLVZRUWK\RI*RG¶V
love: 
By prosperitye or adversite, by sick[ness] or health, 
lyfe or death, or bye outwarde temporal blessing or 
privyst[?],[AU: I would change this reading to 
³SULY\>WH@´ZKLFKPDNHVEHWWHUVHQVHKHUH@ noe man 
knoweth whenne god loveth or hateth, as the wise man 
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sayth in ecclesiastes, for the assurance which the 
faythfull have of there everlasting happynes and lyfe is 
not by outwarde but inwarde graces as fayth, hope, 
charitye, temperance, patience and with free pardoun of 
alle there synnes and forgevenes of all ther deformityes 
and defects thourough the alone meritts of Christ, by 
whome and from whome they have and shall have alle 
perfection and holynes as much as shall be necessarye in 
this lyfe and shall be thereby and not before without 
alle Imperfection, spott and blemish of synne when by the 
meritts of Christs passion they are translated vnto 
everlasting lyfe. (fol. 44v) 
 
Here the annotator can be seen to provide a succinct and 
DFFXUDWHDFFRXQWRI&DOYLQ¶VWKRURXJKWUHDWPHQWLQWKH
Institutes (bk. 3, chap. 24) of how we find complete certainty 
RIRXUHOHFWLRQLQ&KULVWWKHPLUURURI*RG¶VPHUF\. Calvin 
intended his teaching on election and assurance to stand as 
the conclusion to his soteriology. The annotator also recalls 
the glosses in the Geneva Bible for Ecclesiastes 9:2±3:  
man knoweth not by these outwarde things, that is, by 
prosperitie or aduersitie, whome God doeth fauour or hate 
. . . In outward things, as riches and povertie, sickness 
and health, there is no difference betwene the godly and 
the wicked: but the difference is that the godly are 
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assured by faith of Gods fauour and assistance. (Barker 
[1583], fol. 315v) 
,QERWKSDVVDJHVLWLVWKH³PHULW´RI&KULVW¶VVDFULILFHWKDW
is of paramount importance, cleansing the imperfections of the 
members of the elect in order that they might enter heaven. Of 
course, the elect have been granted ³LQZDUGHJUDFHV´LQ
WKHPVHOYHVVLJQVRIDVVXUDQFHRIVDOYDWLRQ&KULVW¶VEHVWRZDO
RI³ID\WK, hope, charitye, temperance, SDWLHQFH´PHDQVWKDW





In several of his annotations, the sixteenth-century reader 
responds to the Prickynge of Love¶V teaching on obedience in a 
way that suggests some confrontation between different 
approaches to this important issue. A number of passages in 
the Prickynge expound on the virtue of obedience as a key 
moral and spiritual imperative.57 Here the Middle English 
author focuses specifically on what is diagnosed as a crisis 
in monastic, ceremonial observance and on frequent 
disobedience toward ecclesiastical authority and church 
precept. Insisting that true freedom of spirit for a Christian 





158). Within this didactic framework, the unconditional nature 
of obedience to a church superior occupies a central role, 
irrespective of the moral standing of this superLRU³þou 
VKXOGHQRWUHIXVHWRREH\ݩH, not onli to God in hym-selfe, but 
to God in þLSUHODWHWKRXݩHKHZHUHWKHYLOHVWHDQGþe werst 
man þDWLV´ (162). 
  The responses of the later annotator react against the 
tendency in the Prickynge to gloss the virtue of obedience as 
a charitable and ascetic moral habit that ought to underlie 
the interaction with spiritual superiors. First of all, the 
UHIRUPHGDQQRWDWLRQVSURYLGHVRPHVXJJHVWLRQRI5LFKDUG5H[¶V
observation that, in their discussions of obedience, 
³/XWKHUDQ&alvinist, and Anglican expositions . . . displaced 
ecclesiastical authorities with secular rulers and magistrates 
in a way which perfectly reflected the altered jurisdictional 
DQGWKHRORJLFDOEDODQFHLQUHIRUPHGWHUULWRULHV´58 Such 
displacement is suggesteGLQWKHDQQRWDWRU¶VUHSHDWHG
underscoring (contrary to the teaching in the Prickynge) that 
it can never be inherently virtuous or charitable to obey 
RQH¶VHFFOHVLDVWLFDOVXSHULRUVWKHHPSKDVLVLVRQWKH
importance of serving Christ diligently, while disregarding 
³LGOHPRQNVDQGfryers´DQGRWKHU³PHQQHRIUHOLJLRQ´ZKR
³IROORZLQJWKHURZQHUXOHVDQGGHYLVHVVHUYHJRGLQQRHJRRG
christian calling and by ther errors and lyes have more 
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corrupted christian religion th[a]n brought any good vnWRLW´ 
(Beinecke 223, fol. 52r). 
  The reformed annotations, of course, revolve around the 
GRFWULQHRIUHFRQFLOLDWLRQRU³MXVWLILFDWLRQ´ZLWK*RGE\
faith alone DQGWKURXJK*RG¶VJUDFHDQGso they offer 
correctives to the emphasis on good works, ceremony, charity, 
and the doctrine of obedience expounded in the Prickynge. 
Where the Middle English text chastises the disobedient 
LQFOLQDWLRQRILWVUHDGHUVZKR³ZLOOQRWDVVHQWen meekly to 
WKHZLOOHVRIRXUHSUHODWHV´(158), this elicits the following 
marginal qualification: ³WKHZLOORIRXUSUHODWHVLVWREH
fulfilled when they shall commaunde any vertuouse worke 
DJUHDEOHWRJRGVZRUG´ (Beinecke 223, fol. 79v). This note 
provides a theologically informed adjustment of the spiritual 
directive and priority of the source text, and this is 
reinforced in a subsequent annotation responding to a passage 
RQ&KULVW¶VH[HPSODU\REHGLHQFH³[he] wolde for vs obeyݩe to 
his fadir vn-WRGHWK´(159), the Prickynge notes approvingly, 
to which the annotator adds WKDW³WKHZLOORIJRGLVWKHODZH
of alle righte[o]usnes DQGDWDOOHWLPHVWREHREH\HG´ (fol. 
80r). The sixteenth-century annotator, continuing to redirect 
the Prickynge¶VXQGHUVWDQGLQJRI³SHUILWHREHGLHQFH´DVOLQNHG
with obedience to ecclesiastical superiors, insists that 
³SHUIHFWREHGLHQFHLVWREHREHGLHQWLQDOOWKLQJVWKDWJRGV
worde commaundeth and straytely to followe the rules of the 
VDPH´ (fol. 79r).  
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In the sola fide and sola scriptura context of the 
annotator, the will of prelates and superiors is manifestly 
subservient to the word and government of God.59 The annotator 
works to ensure this priority by theologically redirecting the 
QRWLRQRI³SHUIHFWREHGLHQFH´toward the reformed doctrine of 
accountability to God alone. But he encounters an 
insurmountable problem when confronted by the following 
narrative in the Prickynge, derived from the hagiographical 
Vitae Patrum. In this passage, a saint is commended for 
obeying a superior unreservedly:  
[The holy father] DݩH\QDOPDQHUUHVRXQRQO\IRUþe 
biddynge of his abbot, watren [to water] a dryݩe tree bi 
VSDFHRIDݩHU)RU-whi þHKH\ݩHQHVVH>KLJKQHVV@RI
obedience shewed sone aftir whenne þe tre þat was ded and 
GU\ݩHþRXUݩHWKHPHULWHRIREHGLHQFHDWþHݩHUHVHQGH 
florshed & bar forþ fryte. (160) 
 
Finding this to be thoroughly opposed to reformed teaching on 
obedience, and thus beyond recuperation, the annotator is 
forced to abandon the strategy of comprehension and 
DSSURSULDWLRQLQIDYRURIUHMHFWLRQ³DVXSHUVWLWiouse fals 
PLUDFOHLQFRQILUPDWLRQRIHUURQLRXVHREHGLHQFH´ (fol. 80v). 
 
Confession 
When The Prickynge of Love recommends praying, preaching, 
teaching, and confession as ways to promote another SHUVRQ¶V 
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spiritual health (114±15), the Beinecke annotator singles out 
the sacrament of confession for special commentary:  
 
This custome observed by the ordynance of the church of 
rome agreeth not with gods ordynance to whome, only as 
holy scripture witnesseth, yf we truly confesse our synns 
and unfeynnedly repent of the same, he is faythfull and 
juste to forgeue vs our synns; but the preiste neyther 
knowing the trueth of any mans confessiun nor the trueth 
of his repentance hath any power geven him to geve 
absulution for synne, such as the popish custome 
observeth, but only to declare, publish and preach to 
alle true penitent sinners forgevenes of alle there 
synns, for absulution, pardonne, and free mercye [are] 
geven free thourough the mediation and meritts of Iesus 
christe. (fol. 56r) [AU: WKLV³VR´FODXVHDWWKHHQd is 
IDXOW\V\QWDFWLFDOO\,VHH³IRU´UDWKHUWKDQ³VR´KHUH
which does make the clause make better sense. Is this 
OK?] 
 
The notes here suggest the radical denial of the sacrament of 
penance that is a hallmark of reformed orthodoxy. The 
implication is that compulsory auricular confession, a 
sacrament since the Fourth Lateran Council of 1215, is 
superfluous, that it constitutes a distortion of true religion 
and was never divinely ordained. Whereas the medieval 
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understanding was that justification begins in baptism and 
continues crucially in penance and confession, reformed 
orthodoxy divorces the real work of penitence from the 
institution of confession, teaching that the only and 
perpetual absolution we have is, in the words of the 
DQQRWDWRU³thourough the mediation and meritts of Iesus 
christe´60 The note thus suggests a categorical dismissal of 
the efficacy of pastoral absolution; not only does the priest 
KDYHQRZD\RIDVVHVVLQJLQWHQWLRQDQGVLQFHULW\RIDSHUVRQ¶V
FRQIHVVLRQWKH³WUXHWK´RIUHSHQWDQFHand confession), but 
absolution remains a divine property that no human, sacerdotal 
claim ought to infringe. Yet the role of the pastor remains 
highly important in reminding and assuring his congregation of 
*RG¶VIRUJLYHQHVV; he must exercise his power ³WR declare, 
publish and preach.´Expanding upon this fault line between 
Catholic and reformed/Lutheran teaching on the extent and 
means of justification²the transformation of the sinner by God 
into a state of righteousness²the annotator further clarifies 
true and efficacious confession: 
 
He that hath true compunction, sorrowe and repentance of 
his synns shall be cleanne washed and purged from the 
same by the blood, death and passion of Iesus christe, 
whoe is the only true confessor before whome and by whome 
only all venym of synne may be cast out, and to him only 
the faythfull are bound to confesse all there synns from 
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whome only they shall and may have true absulution and 
from noe other. (fol. 58v) 
 
This commentary directly addresses the Prickynge¶VGLUHFWLYH 
for the sinner WRZDVKDZD\ZKDWLVVWDLQHGZLWKVLQ³ZLì
teres of compunccioun and go to his confessour and keste 
[cast] RXݩWìRXUݩHPHNH[meek] shrifte DOYHQ\PRIV\QQH´ 
(120). 7KHDQQRWDWRU¶VQRWHclarifies and reporposes this 
teaching rather than reject it outright: in the passages 
quoted above, the words only ³WKHRQO\WUXHFRQIHVVRU´³WR
KLPRQO\´³LQZKRPe RQO\´Dnd true ³WUXHSHQLWHQWVLQQHUV´
³WUXO\FRQIHVVH´³WUXHFRPSXQFFLRQ, VRUURZHDQGUHSHQWDQFH´
become the guarantors of reformed views on repentance and 
absolution, in which justification is by faith alone and made 
possible solely through the imputed merits of Christ 
³WKRXURXJKWKHPHGLDWLRQDQGPHULWts of IHVXVFKULVWH´ 
The reformed annotator demarcates valid from invalid 
teaching in the Prickynge¶VWUHDWPHQWRIFRQIHVVLRQDQG
satisfaction for sins. He rejects any suggestion that a person 
other than Christ can effect real forgiveness: when the 
Prickynge SUHVHQWV0DU\DV³KRSHDQGUHIX\W[refuge] of all 
V\QQHIXOZUHFFKHV´DQGIXUWKHUVXJJHVWVWKDWVKHKROGVSRZHU
WR³KHOSHQDQGWRPDNHQDVHì>VDWLVIDFWLRQFRPSHQVDWLRQ@IRU
VLQIXOZUHFFKLV´(165), the annotator is forced to assert that 
³VDWLVIDFWLRQIRUV\QQHFDQEHPDGHE\QRRQHEXWE\FKULVWH
alone. This is therefore a blasphemous herisye of the church 
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RI5RPH´ (fol. 83r). However, in other contexts where 
confession is discussed, the annotator can react with 
approval. For example, John 1:9 is quoted in the Prickynge 
toward the end of a chapter on the contemplation of the 
Passion, which leads to penitential reflection on sin:  
 
DVVH\QW,RQVH\WKìXVݩLIZHVKU\XHYVWUHZHLVRXUH
lord. For-wy [Because] þe blod of his sone ihesu shal 
clense vs fro al oure wickednesse, þat blood is my 
tresour & my richesse, my good & my catell [property]. 
For-wy for me hit [it] was spilled and to me hit was 
ݩRXHQ (59) 
 
The Beinecke annotator, who obviously takes this passage to 
mean that confession is to be made to Christ, endorses the 
Middle English author³1RWHWRZKRPFRQIHVVLRQRIV\Qn is 
UHTXLUHGWREHPDGHZLWKSURPLVHRIIRUJHYHQHV´ (fol. 28v). 
Two points are worth making about this agreement and the 
context in which it occurs: first, the reformed annotator 
responds favorably to this thoroughly Christocentric chapter, 
in which the meditative voice makes confession and a heartfelt 
plea for mercy to Christ. The soteriology here suggests none 
of the mediation through priest, Mary, or saints, but rather 
an exemplary articulation of sincere contrition and an assured 
WUXVWLQWKHVDOYLILFSRZHURI&KULVW¶VZRUNV³ìRXERXݩWist 
PHZLììLZHUN	ìDWZRQGHUGHUH´ [59]) that is deemed 
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FRPSDWLEOHZLWKUHIRUPHGRSLQLRQ³this chapter is agreable in 
alle good Instruction with the doctryne of the reformed 
FKXUFKHV´ (fol. 29r). Secondly, this chapter of the Prickynge 
contains a number of passages that have been composed by 
Walter Hilton and have no equivalent in the Latin source. 
These consist primarily of WKHQDUUDWRU¶Vmeditations on his 
sinfulness and spiritual incapacity but also voice a firm 
NQRZOHGJHRIWKHSRZHURI&KULVW¶VZRUNVDQGVDFULILFHWR
redeem mankind. To the narrator&KULVW¶VZRUNVDUH³P\ERNH
and my clergie, my studie & my meditacioun, for to strengþe my 
IH\WKDQGP\KRSHìRXUݩHFULVWHVEORRG	KLVSDVVLRXQ´ (60). 
It is to these passages inserted by Hilton that the reformed 
annotator responds with most accord, finding in them a 
perspective compatible with his own theological priorities on 
assurance of salvation, justification through faith alone, and 
a preference for DEVROXWLRQDQG*RG¶VSURPLVHRYHURXWZDUG
acts of penance. Even sections of the Prickynge dealing with 
the especially controversial topic of confession could be read 
with profit by the Beinecke annotator, and Hilton could even 
be taken as a kind of proto-Protestant by a learned reader 
firmly grounded in the reformed theological culture of the 
sixteenth century. 
 
Augustinianism and the Reformation 
The readings above have shown a particularly fertile common 
ground between the medieval devotional theology and the 
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priorities of the annotators rooted in what we may view as a 
shared Augustinianism in the key theological domains of faith, 
divine grace, and the predestination of human souls. In other 
words, what allows our two Elizabethan readers to approach the 
medieval text in a spirit of open curiosity and at times even 
enthusiastic endorsement is that they identify teaching about 
salvation identical to that expounded in the reformed 
churches²teaching that can be traced back to the Pauline 
epistles, the church fathers, and centrally to St. Augustine. 
0RVWLPSRUWDQWKHUHLV$XJXVWLQH¶VDVVHUWLRQRIWKHFHQWUDOLW\
of divine grace to human beings living in bondage to sin: 
grace is the healing power that gets to the heart and will 
inwardly and enables one to make right choices and to earn 
merit, a merit that could not be earned on RQH¶Vown. That the 
human will of faith is a gift of God, and that God alone is 
responsible for it, was a belief that matured through 
$XJXVWLQH¶VZULWLQJVDQGZDVDUWLFXODWHGZLWKLQFUHDVLQJ
precision.61 This teaching forms the backbone of both the 
meditative theology of The Prickynge of Love and the Lutheran 
and Calvinist doctrine of salvation. As discussed above, the 
English Prickynge contains numerous additions to the original 
Latin text that place emphasis on the operations of divine 
grace. In a process of spiritual progress, divine grace and 
mercy come first, human will and good works come second. More 
so than the Latin source, the Middle English presents a rich 
theological perspective that seeks to fully persuade the 
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believer of *RG¶VPHUF\DQGIDYRU7KHFOHDUOLQNKHUHLVWR
+LOWRQ¶VPDLQGHYRWLRQDOWUHDWLVHWKHScale of Perfection, 
whose teaching on grace, sin, and salvation is thoroughly 
Augustinian in nature but expressed in an intimate mode of 
pastoral guidance. Where the Prickynge presents a tableau of 
meditative themes in a broadly patristic and Augustinian 
tradition, it is HLOWRQ¶Vmagnum opus, Scale of Perfection, 
that offers systematic exposition, full of biblical allusion 
and patristic quotation, of a process of reform in faith that 
FRQWLQXHV$XJXVWLQH¶VWHDFKLQJRQWKHPRUDOKHOSOHVVQHVVRI
PDQ*RG¶VIUHHO\JLYHQJUDFHand the power of that grace to 
reform the soul to a state of virtue. These are all themes 
that would appeal strongly to theologians committed to the new 
ideological order of Elizabethan England, who of course 
claimed to find striking affirmation of their reformed 
GRFWULQHLQ$XJXVWLQH¶VZULWLQJVRQVLQDQGVDOYDWLRQ 
 The two readers examined here speak safely within this 
reformed religion and are triumphant about the new order, all 
the while they draw attention to layers of Pauline and 
Augustinian teaching in the medieval text that can be seen as 
prophetic of the present. Underlying their responses is Luther 
DQG&DOYLQ¶V$XJXVWLQLDQSUHGHVWLQDULDQLVPWKDWPDNHV
VDOYDWLRQZKROO\GHSHQGHQWRQ*RG¶VSULRUHOHFWLRQDQGLQVLVWV
that grace cannot be given on the basis of previous works.62 
Certain aspects of the medieval text are seen to herald what 
was organized and developed in comprehensive detail in the 
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seminal work of Protestant systematic theology²-RKQ&DOYLQ¶V
Institutes of the Christian Religion, published in Latin in 
1536 and issued in three further editions, with a final, much 
amplified edition of 1559 featuring hundreds of quotations and 
paraphrases from Augustine not found in the original version. 
&DOYLQ¶VVHOI-confessed debt to Augustine is well known. In 
one of his polemical letters, he claims famously (if somewhat 
hyperbolically) that ³$XJXVWLQHLVVRZKROO\ZLWKPHWKDWLI
I wished to write a confession of my faith, I could do so, 
with all fullness and satisfaction to myself, out of his 
writings. . . +HGRHVQRWGLIIHUIURPPHRQHSLQ¶VSRLQW´63 
&DOYLQULJKWO\LGHQWLILHG$XJXVWLQH¶VGRFWULQHRIJUDFHZLWK
his own: the belief that the only cure for PDQ¶VFRQGLWLRQLV
*RG¶VIUHHJUDFHVRYHUHLJQO\EHVWRZHGRQZKRPHYHUKHFKRRVHV
forms the foundation of &DOYLQ¶VGRFWULQHRIVDOYDWLRQ,Q
ways that directly influence the sixteenth-century Anglican 
DQQRWDWRUV¶HQJDJHPHQWZLWKWKHPHGLHYDOWH[W&DOYLQLVW
teaching brought forth a new sense of the profound 
consequences of the fall and original sin and the absence of 
human merit: we are not saved on account of works done in our 
own power or for our own glory, but saved by a working faith 
SRXUHGLQWRXVDUHVXOWRI*RG¶VSRZHUDQGJUDFHUHYHDOHG
through Christ enabling us to do good works whereby we are 
saved.64 With Calvin we thus see a recovery of the fathers and 
an alignment of Augustinianism with his certain, systematic 
theological exposition that was instrumental in shaping the 
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reformed churches of Europe.65 But Calvin was not of course an 
uncritical disciple of St. Augustine. Certain elements of his 
teaching he adopted entirely, such as a profound awareness of 
human sin, the all-importance of grace understood as an 
indication of how God as he works through Christ is gracious 
toward man, and the teaching of justification (human beings 
made righteous) by faith alone without works. In other areas 
Calvin went further than Augustine, for example, by 
eliminating human merit in any sense (i.e., good works have no 
bearing on justification and salvation at all), and most 
notably by sternly and unambiguously asserting a doctrine of 
double predestination, that not only are some souls 
predestined to be saved and go to heaven but others are 
decreed by God to damnation and everlasting torment.66 Finally, 
Calvin distances himself from Augustine in yet other areas, 
for example, in prefering the grammatico-historical method in 
FRQWUDVWWR$XJXVWLQH¶VWHQGHQF\WRDOOHJRUL]HDQGin 
dismissing PXFKRI$XJXVWLQH¶VZULWLQJRQchurch doctrine, the 
sacraments, and prayers to the dead.  
It is useful to outline such doctrines briefly because 
they represent theological priorities reflected by the 
sixteenth-century Anglican readers considered in this essay. 
As they pursue their own projects of cultural and theological 
recovery, they demonstrate a strictly applied periodic 
understanding: they must distinguish the errors and 
superstitions of the past, indeed the very environment and 
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institution that produced the medieval devotional text, 
sharply from the bright new epoch of reformed teaching. But at 
the same time, they determine lines of continuity and elements 
of teaching in the pre-Reformation text that are strikingly 
prophetic of the present. In other words, examining a 
vernacular devotional tradition that incorporates elements of 
Augustinian teaching and biblical quotation (notably from 
Pauline epistles), they are able to recover parts of their own 
Protestant prehistory. But to do so means to be ever vigilant 
against theological error in order to demarcate sound and 
approved teaching on jusWLILFDWLRQE\IDLWKJUDFHDQG*RG¶V
inscrutable selection of the saved. 
 
* * * 
The preceding discussion complements a body of recent 
Reformation scholarship that has shifted the focus from 
rupture and rejection to lines of continuity in the transition 
from pre- to post-Reformation. As Andrew Muldoon has noted, 
WKHWHQGHQF\KDVEHHQWRVORZGRZQWKH5HIRUPDWLRQ³$
Reformation that once appeared in awesome, sweeping force, 
converting England to Protestantism by 1559, is now presented 
as more hesitant, less omnipotent, encountering significant 
UHVLVWDQFHDQGZLGHVSUHDGFRQVHUYDWLVP´67 
  The examples of Stephen Batman and the annotator of the 
Beinecke manuscript, who made themselves present in the 
PDUJLQVRIDQ³DQFLHQW´UHOLJLRXVWH[W, contribute to our 
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understanding of the tolerance, even sympathy, with which a 
medieval devotional tradition could be met in an environment 
RIUHIRUPHGWKHRORJ\+LOWRQ¶VYHUQDFXODUDGDSWDWLRQRIWKH
Stimulus Amoris finds a hospitable and accommodating reception 
with these reformed annotators, who prove tolerant of its 
Christocentrism and affectivity, at times seeing rich 
devotional worth in specific prayers and chapters, and who 
wish to find continuities with their own theological 
priorities. To accomplish this, they apply strategies of 
comprehension and appropriation, sometimes of a rather 
enterprising nature by employing the Middle English text to 
counter what are viewed as theological fallacies of its time 
(notably pertaining to the subject of free will). Finding much 
teaching in the The Prickynge of Love to accord with the 
reformed churches, both annotators agree that there is much 
worthy of preservation in this venerable text of medieval 
Christocentric devotion. Although the trimming of the margins 
that has taken place in Cambridge, Trinity College, MS B.14.19 
limits our view of how Batman fully made use of the Prickynge, 
he no doubt recognized its value despite being a work that 
contains the sorts of doctrinal problems inherent in any work 
IURPSDVWFHQWXULHV³FRQVLGHULWVt\PH´KHWHOOVXVLIZH
are unduly upset by some of its ideas. 
We may distinguish a more deeply engaged analysis in the 
copy of the Prickynge accessed by the Beinecke annotator than 
that witnessed to in the Trinity College manuscript. The 
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Beinecke annotations demonstrate a systematic process of 
discernment in which some of the most important aspects of 
reformed doctrinal positions are sharply articulated both in 
harmony with DQGDJDLQVW+LOWRQ¶VDGDSWDWLRQRIWKHStimulus 
Amoris. When touching on issues such as Marian divinity and 
the assurance of election, the fourteenth-century text affords 
the annotator the opportunity to delimit the bounds of error 
and heresy. The Beinecke annotator, in some contrast to 
Batman, does not merely waive off these errors or blandly 
attribute them WRWKHWH[W¶VDQFLHQWQHVV7KHVHDUHQRW
idolatries of a hazy past but pertain to the present, being 
VWLOOSURPXOJDWHGE\DFRUUXSW³5RPLVK´&KXUFKWKHVHDUH
scorpions that may yet sting should they not be removed. 
However, even as the venerable text provides a clear window on 
FXUUHQW³5RPLVK´KHUHVLHVLWPLUURUs theologies that are seen 
by the annotator as characteristic of the reformed churches. 
As regards free will and grace in particular, the Prickynge 
bears witness to august theological roots for doctrines 
advocated within the reformed churches.  
Of course, these reformed churches were by no means as 
doctrinally XQLWHGDVWKHDQQRWDWRU¶VUHVSRQVHVWRWKH
Prickynge tend to suggest. Most contentious among the new 
denominations was the issue of the Eucharist, where Lutheran 
LQIOXHQFHGGRFWULQHVSRVLWHGD³UHDOSUHVHQFH´LQWKH
consecrated host, while Calvinist theologies interpreted 
&KULVW¶VSUHVHQFHDVDQDFWRIIDLWKLQZKLFKWKH&KULVW
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offered in Communion is taken only spiritually, and only by 
the faithful.68 In his few references to the Eucharist, the 
Beinecke annotator most clearly reveals that he is steering 
the middle ground of the English ecclesiastical reformers. He 
makes no mention of reformed churches being unified in 
Eucharistic belief, for, quite simply, it would be a knowingly 
false claim. Yet his brief discussions of the sacrament 
strongly hint at someone disposed to describe the sacrament in 
ambiguous terms that would permit either Puritan or Lutheran 
evangelicals to recognize their own beliefs. When the 
Prickynge PHQWLRQVUHFHLYLQJ&KULVWLQWDNLQJWKH³VDFUDPHQW
of þe autere (78), the Beinecke DQQRWDWRUDGGV³every true 
beleeving christian when he receveth the sacrament receaveth 
Christ (fol. 38v); and he later writes, responding to the 
opening of a chapter on preparing to receive the Eucharist 
(118), ³Z\QH>DQG@WKHEUHDGH, [b]eing by pristes worde [m]ade 
a sacra[m]ent, geveth christes true body and blood with all 
spirituall effects and graces thereof to alle true belHHYHUV´ 
(fol. 57v). 7KHDQQRWDWRU¶VPHQWLRQRI³WUXHEHOHHYHUV´HFKRHV
the Calvinist belief in the idea that only the faithful 
receive Christ at all (and reminds us of his earlier use of 
this phrase at fol. 44v when commenting on the assurance of 
election)DQG\HWWKHPHQWLRQRIWKH³WUXHERG\´KLQWVDWD
real presence that would be amenable to both Romanist and 
Lutheran influenced theology. The Beinecke DQQRWDWRU¶V
politically sensitive ambiguity on this issue shows himself to 
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be GLVSRVHGWRWKH³PLGGOHFRXUVH´EHWZHHQ5RPDQLVPDQG
Calvinism that characterized the convocation under Archbishop 
Parker when devising the Thirty-Nine Articles in 1563.69 In 
IDFWLWPLJKWHYHQEHVDLGWKHDQQRWDWRU¶VGHVFULSWLRQRIWKH




follows.70 The Beinecke annotator, however, feels no need to 
tePSHUWKHFRUSRUHDOLW\LPSOLFLWLQWKHZRUG³ERG\´  
The tendency among scholars has been to see late medieval 
dissident opposition to the institutional church as a 
precursor to the Reformation, and especially to see in the 
English Wycliffite heresy a premature Reformation. However, 
the glossed versions of the The Prickynge of Love point to 
shared theological ground between the priorities of reformed 
theologians and a Middle English orthodox or mainstream 
devotional text, one that was composed by Walter Hilton, 
UHJDUGHGE\PDQ\DV³WKHPRXWKSLHFHRIRIILFLDO
WKHRORJ\´71[AU: You mean Hilton, right?] Much in the medieval 
text is found to chime favorably with reformed teaching, and 
we have noted that many of the annotations by Batman and 
especially the Beinecke annotator respond positively to 
teaching in the Middle English work that has been interpolated 
by Hilton and is not part of the Latin Stimulus Amoris. We 
might go as far as to say that there are layers of reformist 
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prematurity in the The Prickynge of Love, or, more accurately 
perhaps, that several of the additions added by Hilton to his 
Latin source have the effect of bolstering the text for 
reception (and possibly for continued practical and pastoral 
use) in a post-Reformation environment. Central to these 
English additions is a Pauline emphasis on the importance of 
divine mercy and grace, which is commended by the Beinecke 
annotator as agreeing with the doctrine of the reformed 
FKXUFKHV$OVRVHYHUDORI+LOWRQ¶VDGGLWLRQVDUHMXGJHG
compatible with a Protestant understanding of justification by 
faith and divine grace, and WKHDQQRWDWRU¶VIDYRUDEOH
commentary on the Prickynge¶Vteaching on obedience does not 
directly locate theological authority in the structures of the 
institutional church. 
In both the Beinecke annotator and Batman we witness a 
profound interest in The Prickynge of Love not merely as a 
book that provides evidence of the past roots of reformed 
theologies (though this is certainly one aspect of their 
activity), but as a text that potentially retains pastoral 
benefits for the newly reformed Church of England. Batman, we 
know, served the cures, and although we cannot be certain as 
WRWKH%HLQHFNHDQQRWDWRU¶VLGHQWLW\WKHUHLVOLWWOHGRXEW
that he was also a churchman, interested not only in academic 
questions of doctrine and theology, but in the practicalities 
of pastoral teaching too. A number of individual prayers 
receive positive comment, and on occasion he signals the 
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usefulness of a devotion within the Prickynge, such as his 
comment on HiltRQ¶VFKDSWHURQWKHPater Noster: ³WKLVSUD\HU
and meditations vppon the same is diligentl[y] to be repeated 
and remembred of alle devout cKULVWLDQV´ (fol. 88v). In such 
PRPHQWVDQ\VHQVHRIWKHWH[W¶VPHGLHYDODQGVRPHWLPHV
³5RPLVK´otherness is utterly breeched, as the annotator 
recognizes and applauds the uses for which the work was 
initially intended. We might even imagine (for we can never 
know if it happened) that Batman and the Beinecke annotator, 
ultimately concerned with pastoral care, deliberately took 
such prayers and devotions out of a medieval work to teach to 
their late sixteenth-century congregations²a nearly subversive 
act of suppressing sectarian suspicion. [AU: I like this 
implication you are drawing out, imagining these reformed 
pastors deliberately taking prayers and devotions out of 
medieval works and teaching them in the reformed parishes! The 
sentence deserves much more punch. Is my change OK?] 
It would be a fair question to ask whether this essay 
represents merely an interesting case study rather than a 
broader issue of importance to scholarship of the sixteenth 
century. It is our view that the ways in which post-
Reformation readers appropriated and engaged with medieval 
books is barely yet understood. Indeed, medieval and early 
modern scholarship, so often divided along the very lines of 
periodization created in the sixteenth century, has, somewhat 
ironically, helped to hinder enquiry into early modern 
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engagement with books produced in the Middle Ages. 
Medievalists have tended to study medieval books and early 
modernists the writings of the sixteenth century and beyond. 
Take as an example the project Imagining History: Perspectives 
on Late Medieval Vernacular Historiography, a collaborative 
investigation of manuscripts of the Middle English Prose Brut, 
the most widely read vernacular chronicle of the late medieval 
period.72 Within this manuscript corpus, the project team found 
many examples of the kind of early modern ³SROLVKLQJ´
advocated by Bale. In some cases, the superstitious prophecies 
of Merlin have been removed, and on a number of occasions the 
account of the reign of King John, who both William Tyndale 
and Bale had attempted to revise as a proto-Protestant emblem 
of royal resistance to the papacy, has been either excised 
from the chronicle or somehow altered.73 The project, however, 
was set up to look for contemporary medieval engagement with 
the corpus and made little of these later interactions (the 
manuscripts in fact contain significantly more sixteenth- than 
fifteenth-century annotation). Such findings are enormously 
suggestive of a rarely explored field in scholarship. Close 
analysis of the ways in which sixteenth- and seventeenth-
FHQWXU\UHDGHUV³SRO\VKHG´WKHOLWHUDU\LQKHULWDQFHRIWKH
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24 Oxford, Bodleian Library, MS Bodley 416, fol. 144r; cited 
IURP3DUNHV³6WHSKDQ%DWPDQ¶V0DQXVFULSWV´in Medieval 
Heritage, ed. Kanno et al., 147. A similar idea, expressed 
PRUHSRLQWHGO\LVIRXQGLQ%DWPDQ¶VYHUVHLQ&DPEULGJH
Magdalene College, Pepys MS 2498, p. 370[AU: Is this indeed p. 
370, or folio 370, and if so, which side of the folio?], which 
contains, among other items, the Ancrene Riwle and a text 
HQWLWOHGLQ%DWPDQ¶VKDQG³WKHSDVVLRQFDXOLGWKHFRPSODLQWH
RIRXUH/DG\´: ³$OHDUQHGSDVWRUWKLVERRNHGLGPake / and in 
those daies, taken for great sapiens / The vewe doth vrge a 
Christian too quake / the sight of souch blinde ignorance. / 
Who wolde not but wayle souch a blindness / that hathe benne 
the cavse of mvche wretchedness.´ 
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25 This passage is quoted from a reproduction of the Pepys 
manuscript LQ0F/RXJKOLQ³0DJGDOHQH&ROOHJH063HS\V
DQG6WHSKHQ%DWPDQ¶V5HDGLQJ3UDFWLFHV´ 
26 For a description of the manuscript, see Barbara A. Shailor, 
Catalogue of Medieval and Renaissance Manuscripts in the 
Beinecke Rare Book and Manuscript Library, Yale University, 3 
vols. (Binghamton, N.Y.: MRTS, 1984±92), 1:310±11. A complete 
digital facsimile, with the ability to export as a PDF for 
excellent clarity and magnification, is available at Beinecke 
Digital Collections, brbl-
dl.library.yale.edu/vufind/Record/4101750. Following The 
Prickynge of Love in the MS is an additional anonymous 
GHYRWLRQDOWUDFWWKDWEHJLQVRQIROY³+RZDPDQVKDO
knowe whiche is the speche of the flessche in his herte and 
whiche is RIWKHZHUGHDQGZKLFKHLVRIWKHIHQGH´ 
27 [AU: This note was banged up and needed straightening out. 
Is this revision OK?]There is incidental evidence for the 
circulation of the Prickynge and/or the Stimulus LQ1RUIRON¶V
urban centers. Margery Kempe makes references to a text she 
calls The Prykke of Lofe, and she also mentions the Stimulus 
Amoris, which she distinguishes from something else she terms 
³+\OWRQVERNH´probably the Scale of Perfection), suggesting 
she may not have associated the English translation of the 
Stimulus with the Augustinian canon. .HPSH¶Vspiritual 
advisor, Alan of Lynn, compiled an index of the original text 
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of the Stimulus. See Barry Windeatt, ed., The Book of Margery 
Kempe (Cambridge: D. S. Brewer, 2000), 84, 115, 280, 294±95. 
28 This annotator usually marks readings in the margin of the 
script without additional comment, but at the beginning of 
chap. 16 in the Beinecke MS (chap. LQ.DQH¶VHGLWLRQWKLV
DQQRWDWRUZULWHV³:KRWKDWWUHZHO\ZLOSURI\WHLQJUDFH, 
lerne he effectuelly to practyVHWKLVOHVVRQ´IROv). 
29 For an edition and discussion of these added chapters, see 
Kane, ed., Prickynge, 562±72. See also the discussion by J. P. 
H. Clark of the five interpolated chapters that are part of 
the Latin base text but not of the main tradition of the 
Middle English Prickynge³:DOWHU+LOWRQDQGWKHStimulus 
Amoris´±:HDJUHHZLWK&ODUN¶VDVVHVVPHQWWKDWWKH
additional chapters in all probability form a later 
incorporation by someone else than Hilton. The chapters 
consist primarily of penitential prayers and reflections on 
WKHYLUWXHVUHSUHVHQWHGH[HPSODULO\WKURXJK&KULVW¶V3DVVLRQ
6XFKWKHPHVDUHDOUHDG\ULFKO\SUHVHQWLQ+LOWRQ¶VDGDSWDWLRQ
it is possible that where Hilton did not want to expand on 
what was already a substantial text, a subsequent scribe-
adaptor may have wished to ensure a greater degree of 
completeness and fidelity to the Latin source. We also note 
that none of the characteristic images and phrasings of 
+LOWRQ¶VPrickynge occur in these five additional chapters. 
See Clare Kirchberger¶VGHWDLOHGGLVFXVVLRQLQKHUHGLWLRQRI
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Walter Hilton, Goad of Love (London: Faber and Faber, 1952), 
41±44. Similarly, and as Clark has also noted, theological 
preoccupations that are a characteristic feature of Prickynge 
DQGWKDWOLQNWKLVWH[WZLWK+LOWRQ¶VRWKHUZRUNVVXFKDV
added emphasis on grace and discretio spirituum, cannot be 
discerned in these chapters (VHH&ODUN³:DOWHU+LOWRQDQGWKH
Stimulus Amoris´). 
30 Even with these added chapters, this version of the 
Prickynge does not represent a full translation of the 
Stimulus Amoris, which contains fifty-three chapters compared 
to forty-four in the Beinecke manuscript, and usually thirty-
nine in standard versions of the Middle English text. 
31 For discussioQVRIWKH*HQHYD%LEOHDQGWKH%LVKRSV¶%LEOH, 
see F. F. Bruce, The English Bible: A History of Translations 
(Oxford: Oxford University Press 1961), 86±95; and David 
Daniell, The Bible in English: Its History and Influence 
(London: Yale University Press, 2003), 291±347. 
32 Ralph Hanna, London Literature, 1300±1380 (Cambridge: 
Cambridge University Press, 2009), 310. 
33 SWXGLHVRIVRPHILIW\ELVKRSV¶VHUPRQVEHWZHHQDQG
1630, including those by Archbishop Laud, the famously fierce 
opponent of the Puritans, show that over half of biblical 
quotations are drawn from the Geneva Bible, only ten percent 
IURPWKH%LVKRSV¶%LEOHWZHQW\SHUFHQWIURPWKH.LQJ-DPHV
Version, with a further twenty percent fudging their own 
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YHUVLRQVVHH5DQGDOO7'DYLGVRQ³7KH$XWKRrisation of the 
(QJOLVK%LEOH´0DFPLOODQ¶V0DJD]LQH 44 (1881), 436±44 (cited 
in Daniell, The Bible, 295). 
34 The annotator refers to John 8:36 in a manner that suggests 
he was not citing from the Geneva Bible. [AU: cite the fol. 
ref. where this occurs; without fol. refs. one is unable to 
track such details. Also, go ahead and explain what is meant 
KHUHWKHUHDGHUFDQ¶WNQRZZKDW\RXPHDQXQOHVV\RXJLYHWKH
evidence here as is done for 1 Kings 18 in the text.] 
35 7KHLGHDRI³KRVSLWDEOHUHDGLQJ´KDVEHHQSUoposed in two 
UHFHQWHVVD\VE\6WHSKHQ.HOO\DQG5\DQ3HUU\VHH³'HYRWLRQDO
&RVPRSROLWDQLVPLQ)LIWHHQWK&HQWXU\(QJODQG´LQAfter 
Arundel: Religious Writing in Fifteenth-Century England, ed. 
Vincent Gillespie and Kantik Ghosh (Turnhout, Belg.: Brepols, 
2012), 363±80DQG³µ&LWL]HQVRI6DLQWV¶: Creating Christian 
Community in Oxford, Bodleian Library, 06/DXG0LVF´LQ
Middle English Religious Writing in Practice: Texts, Readers, 
and Transformations, ed. Nicole Rice (Turnhout, Belg.: 
Brepols, 2013), 215±37. 
36 6HH/XF5DFDXWDQG$OHF5\ULH³%HWZHHQ&RHUFLRQDQG
3HUVXDVLRQ´LQModerate Voices in the European Reformation, 
ed. Luc Racaut and Alec Ryrie (Aldershot, Hampshire: Ashgate, 
2005), 000±000, at 8. [AU: supply inclusive pp. refs. for 
article] 
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37 See Galatians 5:9; the reading here accords with the version 
LQWKH*HQHYD%LEOHWKH%LVKRSV¶%LEOHDQGWKH.LQJ-DPHV
Bible.  
38 Beinecke MS 223, fol. 4r±v; here and in other quotations 
from the manuscript, some capitalization and punctuation have 
been silently added for the sake of clarity. 
39 Sancti Aurelii Augustini Quaestiones Evangeliorum, ed. Almut 
Mutzenbecher, Corpus Christianorum Series Latina, vol. 44B 
(Turnhout, Belg.: Brepols, 1980), 000, ³Quaestiones in 
Evangelium secundum Lucam,´ S. 40, 2[AU: This is the work you 
are citing, right? Supply page ref. If I am wrong, supply a 
complete citation.]. OXUWKDQNVWR,YDQ+HUELVRQ4XHHQ¶V
8QLYHUVLW\RI%HOIDVWIRULGHQWLI\LQJWKH³Duntient learned 
ZULWHU´DQGWKHlocus classicus for this maxim. 
40 For disFXVVLRQRI3HWHU$EHODUG¶VXVHRI$XJXVWLQH¶VGLFWXP
in his Dialogus, see John Christian Laursen and Cary J. 
Nederman, Beyond the Persecuting Society: Religious Toleration 
before the Enlightenment (Philadelphia: University of 
Pennsylvania Press, 1998), 26. 
41 This is chap. LQ.DQH¶VHGLWLRQ. The notes to the Geneva 
Bible for Jeremiah 44:VSHFLILFDOO\FULWLFL]HWKH³3DSLVWHV´
Salve Regina for ³FDOOLQJWKHYLUJLQ0DULHTXHHQHRIKHDYHQ
and so of the blessed virgin and mother of our Saviour Christ 
made an LGROH´KHUHFLWHGIURPRQHRI&KULVWRSKHU%DUNHU¶V
numerous imprintings of the Geneva Bible, The Bible. 
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Translated according to the Ebrew and Greeke, and conferred 
with the best translations in diuers languages. With most 
profitable Annotations vpon all the hard places, and other 
things of great importance, as may appeare in the Epistle to 
the Reader (London, 1583), fol. 369v (hereafter cited as 
Barker [1583]). See also Daniell, The Bible, 313. 
42 Beinecke MS 223, fol. 84r; the annotator here responds to 
tKHLGHD³WKDWVKHo [Mary] was ordeyned to be goddis modir for 
synneriV´(Prickynge, 168). 
43 Church of England, Articles, wherevpon it was agreed by the 
archbishoppes and bishops of both the prouinces and the whole 
cleargie, in the conuocation holden at London in the yere of 
our Lord God M.D.lxij (London, 1564), fol. B1v. 
44 Beinecke 223, fol. 98v; on fol. 88v the annotator strikes 
through text that reads ³the pyne of purgatorye´DQGVXSSODQWV
WKLVLQVXSHUVFULSWZLWK³DOOHZRUOGO\SD\QH´KHJRHVRQWR
explain in a marginal note the doctrine upon which the 
³UHIRUPHGFKXUFKHVDJUHHWK´WKDWLVWKDWpurgatory is in 
this world, and that no satisfaction for sin can be made 
subsequent to death. 
45 &DUROLQH06WDFH\³-XVWLILFDWLRQE\)DLWKLQWKH7ZR%RRNV
of HomLOLHVDQG´Anglican Theological Review 83, 




                                                                                                                                                       
46 The most systematic account of the doctrine of justification 
is found in CalYLQ¶VInstitutes of the Christian Religion, 
ZKHUHKHLQWURGXFHVWKHLGHD³VLPSO\DVWKHDFFHSWDQFHZLWK
which God receives us into his favour as righteous men. And we 
say that it consists in the remission of sins and the 
LPSXWDWLRQRI&KULVW¶VULJKWHRXVQHVV´(bk. 3, chaps. 11±14). 
[AU: Supply a complete citation of ed. quoted here with 
specific ref. for quote] 
47 Cambridge University Library, MS Ii.vi.31, fol. 43v, with 
common abbreviations silently expanded and punctuation added 
for clarity; Phyllis Hodgson, ed., The Cloud of Unknowing and 
The Book of Privy Counselling, Early English Text Society 
o.s., vol. 218 (London: Oxford University Press, 1957), 160. 
The manuscript is described in Edwards, ³(GLWLQJDQG
,GHRORJ\´ 
48 Institutes, bk. 2, chap. 2, par. 9. 
49 Clark, ³:DOWHU+LOWRQDQGWKHStimulus Amoris´ 
50 Ibid., 85±&ODUNGLVFHUQVDVLPLODUHPSKDVLVLQ+LOWRQ¶V
Scale of Perfection and provides much useful comparison of the 
Prickynge and the Scale throughout his essay. 
51 Matti Peikola, Congregation of the Elect: Patterns of Self-
Fashioning in English Lollard Writings (Turku, Fin.: 
University of Turku, 2000), 117 (see 116±20 for discussion of 
the congregatio predestinatorum); see also Hilton, Goad of 
Love, ed. Kirchberger, 22±24. It should be noted however, that 
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:\FOLI¶VYLHZRQpredestination was not among those condemned 
by the Blackfriars Council of 1382, and this was not among the 
most contentious of Wycliffite theologies. 
52 )RU&DOYLQ¶VWHDFKLQJRQDVVXUDQFHDERXWHOHFWLRQDQGWKH
idea WKDW³SUHGHVWLQDWLRQULJKWO\XQGHUVWRRGEULQJVQR
shaking of faith but rather its best confirmation´ see 
Institutes, bk. 3, chap. 24, par. 6±10. 
53 6HH-DPHV6LPSVRQ¶VGLVFXVVLRQRIWKHLPSRUWDQFHRI6W. 
3DXO¶V(SLVWOHWRWKH5RPDQVIRU/XWKHUDQG7\QGDOe in Burning 
to Read: English Fundamentalism and Its Reformation Opponents 
(Cambridge, Mass: Belknap Press of Harvard University Press, 
2007), 128±32. 
54 The annotator nearly repeats the wording of Romans 8:1 from 
the Geneva Bible (a reading closely echoed in the King James 
Bible). 
55 )RUGLVFXVVLRQRI-RKQ%UDGIRUG¶VWKHRORJLFDOLQWHUHVWVDQG
his overwhelming focus on issues of election, assurance, and 
free will, see Carl R. Trueman, /XWKHU¶V/HJDF\6DOYDWLRQDQG
English Reformers, 1525±56 (Oxford: Clarendon Press, 1994), 
243±88. AOWKRXJKWKLVDQQRWDWRU¶VXVHRIWKH*HQHYD%LEOH
makes clear he cannot be Bradford, enough correspondences with 
%UDGIRUG¶VUHOLJLRXVWKRXJKWVKLQWDWSDUDOOHOWKHRORJLFDO
thinking if not an actual link. 
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56 A. Townsend, ed., The Writings of John Bradford, 1 vol. in 2 
pts. (Cambridge, 1848±53) 1:107, here cited from Trueman, 
/XWKHU¶V/HJDF\, 246. 
57 The key chapter is no. LQ.DQH¶VHGLWLRQHQWLWOHG³7KDW
þer are fewe wel obeisshaunt sogettys to her souereynys,´ and 
WKHDQQRWDWRU¶VQotes about obedience occur almost exclusively 
in this chapter. We note that this chapter contains a number 
of interpolations into the Latin source that show the Middle 
(QJOLVKDGDSWRU¶VSDUWLFXODr interest in this subject. He 
defines voluntary submission to authority as a key theological 
virtue, one related to the virtues of meekness and humility. 
58 5LFKDUG5H[³7KH&ULVLVRI2EHGLHQFH*RG¶V:RUGDQG
+HQU\¶V5HIRUPDWLRQ´Historical Journal 39, no. 4 (1996): 
863±94, at 870. 
59 This reformed obedience doctrine is echoed in two glosses of 
the Geneva Bible: a gloss on Titus 3:1 stipulates obedience to 
UXOHUV³ZKHUHDVWKH\FRPPDQGXVQRWKLQJDJDLQVWWKHZRUGRI
*RG´; and a gloss on Romans 13:³Wherefore ye must be 
subject, not because of wrath only, but also IRUFRQVFLHQFH¶V
VDNH´spells out that ³QRSULYDWHPDQFDQFRQGHPQWKH
government which God hath appointed without the breach of his 
FRQVFLHQFH´For discussion of these notes and the Geneva 
annotations more broadly, see 0DXULFH6%HWWHULGJH³7KH
Bitter 1RWHV7KH*HQHYD%LEOHDQG,WV$QQRWDWLRQV´Sixteenth 
Century Journal 14, no. 1 (1983): 41±62, at 55. 
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60 See -RVHSK3RKOH³-XVWLILFDWLRQ´LQThe Catholic 
Encyclopedia, vol. 8 (New York: Robert Appleton Company, 
1910), online at www.newadvent.org/cathen/08573a.htm. 
61 6HHIRUH[DPSOH(OHRQRUD6WXPS³$XJXVWLQHRQ)UHH:LOO´
in The Cambridge Companion to Augustine, ed Norman Kretzmann 
and Eleanore Stump (Cambridge: Cambridge University Press, 
2001), 166±88, at esp. 174±78. 
62 6HHDOVR-RKQ&DVH\¶VDFFRXQWRI$XJXVWLQH¶VVRWHULRORJ\DQG
GLVFXVVLRQRI/XWKHUDQG&DOYLQ¶V$XJXVWLQLDQLVP
³3UHGHVWLQDWLRQ$XJXVWLQHWR&DOYLQDQG%H\RQG´ in Casey¶V 
After Lives: A Guide to Heaven, Hell, and Purgatory (Oxford: 
Oxford University Press, 2009), 167±92. 
63 -RKQ&DOYLQ³$7UHDWLVHRQWKH(WHUQDO3UHGHVWLQDWLRQRI
*RG´/HWWHUWR3LJKLXVLQ&DOYLQ¶V&DOYLQLVP, First Part: A 
Treatise on the Eternal Predestination of God, trans. Henry 
Cole, 2 vols. in 1 (London, 1856±57), 1:20±21. 
64 A good and systematic outline of Calvin's doctrine on the 
UHODWLRQVKLSEHWZHHQJUDFHDQGVDOYDWLRQLV:LOOHPYDQ¶W
Spijker, Calvin: A Brief Guide to His Life and Thought, trans. 
Lyle D. Bierma (Louisville, Ken.: Westminster John Knox Press, 
2009), 136±40. 
65 )RU&DOYLQ¶VGHEWVSDUDOOHOWKHRORJLHVDQGGLYHUJHQFHV
from St. Augustine, see Allan D. Fitzgerald, ed., Augustine 
through the Ages: An Encyclopedia (Grand Rapids, Mich.: 
Eerdmans, 1999), 116±20. 
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66 That the idea of depravity is a more thoroughgoing doctrine 
of Calvin than it is of Augustine, and that double 
predestination emerges from such an idea, is discussed in more 
GHWDLOLQ&DVH\³3UHGHVWLQDWLRQ$XJXVWLQHWR&DOYLQDQG
Beyond´ 172±76, 181±82. 
67 $QGUHZ50XOGRRQ³Recusants, Church-Papists, and 
µ&RPIRUWDEOH¶0LVVLRQDULHV$VVHVVLQJWKH3RVW-Reformation 
(QJOLVK&DWKROLF&RPPXQLW\´Catholic Historical Review 86, 
no. 2 (2000): 242±57, at 256. For a survey of literature, see 
DOVR&KULVWRSKHU+DLJK³7KH(QJOLVK5HIRUPDWLRQ A Premature 
%LUWKD'LIILFXOW/DERXUDQGD6LFNO\&KLOG´Historical 
Journal 33, no. 2 (1990): 449±59. 
68 For a discussion of Calvinist perspectives on the sacrament 
of the altar, see Victor A. Shepherd, The Nature and Function 
of Faith in the Theology of John Calvin (Macon, Ga.: Mercer 
University Press, 1983), 218±21. 
69 See Bernard M. G. Reardon, Religious Thought in the 
Reformation (London: Longman, 1981), 269±73, at 273. 
70 Church of England, Articles, fol. B4v.  
71 1LFKRODV:DWVRQ³0LGGOH(QJOLVK0\VWLFV´LQThe Cambridge 
History of Medieval English Literature, ed. David Wallace 
(Cambridge: Cambridge University Press, 1999), 000±000, at 
555. [AU: supply inclusive pp. refs. for article] 
72 See Imagining History: Perspectives on Late Medieval 
Vernacular Historiography, Queens University Belfast, 
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accessible among the resources hosted at Manuscripts Online: 
Written Culture, 1000 to 1500, University of Shefield, 
www.manuscriptsonline.org/resources/ih/. 
73 :LOOLDP7\QGDOH¶VUHYLVLRQLVWDFFRXQWRIKLQJ-RKQ¶VUHLgn 
occurs in The Obedience of a Christen man and how Christen 
rulers ought to gouerne $QWZHUSIRU%DOHV¶VSROHPLFDO
play, see Kynge Johan: A Play in Two Parts (London,, 1838). 
Middle English Prose Brut PDQXVFULSWVWKDWKDYH³SRO\VKHG´
versions of the reign of King John include Berkeley, Bancroft 
Library, University of California MS 152; London, British 
Library, MS Harley 4827; London, Lambeth Palace Library, MS 
491; Yale University, Beinecke MS 323; New york, Columbia 
University Library, MS Plimpton 262; Oxford, Bodleian Library, 
MSS Bodley 840 and Rawlinson B.216. A very large proportion of 
the corpus features other signs of reformist engagements. 
 
